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CARDINAL AUGUSTIN BEA

The Funeral at Riedbohringen

This sermon was preached by His Excellency, Mgr. J.G.M. Willebrands,
Secretary to the Secretariat for Promo ting Christian Unity, on the occasion
of the burial of His Eminence, Cardinal Bea, at Riedbohringen on the 21st

of November 1968.

Dear Brothers and Sisters,

Last Tuesday in St Peter’s, in Rome, a Paschal
Candle, the symbol of resurrection, burned beside the coffin
of Cardinal Bea and all of us who were there were reminded
of St Pauls words. “We were buried therefore with him by
baptism into death, so that as Christ was raised from the
dead by the glory of the Father, we too might walk in
newness of life For if we have been united with him 1 a
death like his we shall certainly be united with him in a
resurrection like his” (Rom. VI- 4.5).

The light of the Paschal Candle brought to life
before us the whole career of the dead man, from its
mception at the baptismal font to its fulfilment and
completion in death.

Of course, there is not one of us capable of
summarising even sketchily this extraordinarily nich career.
But that must not stop us from reflecting on the life of this
great man who has departed from us, a life which is a visible
expression of renewal in Christ. It is to his childhood and to
the home of his parents that we must go to find the source
of so many of Cardinal Bea’s qualities, his inexhaustible
friendliness and kindness, his availability and ready
understanding for each individual person. These qualities,
which were so much a part of him, made Cardinal Bea the
man he was. To these must be added his faith and his trust
i God which, however much he may have struggled with
them in the demands and difficulties and experiences of his
life were so deeply rooted in him that they must have been
well-grounded in his carliest years of christian upbringing.

In 1898, Augustin Bea decided to become a Jesuit,
This was the first major decision which was to have a
bearing on the future development of his hfe and meant,
also, that he must leave his homeland, a step which indicated
his Yater surrender of lumself to the service of Christ’s
Church. Tt cannot be claimed that his hife was a continuous
and direct preparation for his work for Christian unity. Ths
was neither obvious to himself nor was it clear from the
many different tumings in his hfe, the many displacements
and different tasks he undertook. His many-sided talents and
the wishes of his teachers caused him to study in turn
ethnology, classics and theology. When he had completed his
theological studies, he again returned to University, this time

to Berlin, to study ancient eastern languages and history.
However, within six months his studies were mterrupted by
the outbreak of the first world war and by 1917 we find
Father Bea as professor of Old Testament Exegesis.

When the South German province of the Society of
Jesus was formed in 1921, Fr. Bea took over as its first
Provipcial and established a house for the order in Pullach
and acquired, with the help of Cardina Faulhaber, houses in
Munich, Nuremberg, Aschafenburg, Stuttgart and Karlsruhe.
In 1924, he was called by the order to Rome where he was
given many varied and responsible tasks to fulfil. He first
controlled the preparation of future professors of theology
and philosophy. Then, after four years, he held an important
chair in the Pontifical Biblical Institute andin two years,
became 1ts Head.

Because Rome 15 the centre of the Church, a man
of Fr. Bea’s talents and experience is soon drawn into the
counsels of the highest ranks of the Church. He became
personal advisor to Pius XI and Pus XII and the private
confessor of the latter.

In his long and fruitful life, his appomtment to the
college of cardinals by John XXIII was probably the high
point. It was on this occasion that the Cardinal said to Pope
John: “If T am at all pleased about thts appointment, it 1s
because 1 will be able to employ the new authority and
responsibility, which I have acquired through this honcur, in
fucthering the cause of Christian Unity’. This was exactly
what Pope John expected of him.

The appointment of the new cardinal to the
world-embracing task of leader of the Secretariat for
Promoting Christian Unity brought about the most radical
changes in his way of hfe, From this moment on, all the
experience and hard-won wisdom of a long life span was
brought to bear on this great task in an effective and marked
way.

I well remember Dr Visser’t Hooft saying to me
after his first meeting with the cardinal, which took place in
Mian in 1960 (it still seemed necessary at that date to
maintain secrecy about the first tentative approaches).
“Really, this man hasn’t only read and studied the Old
Testament, he has actually made the wisdom of the men of
the Old Testament his very own’ ,



From this time Cardinal Bea’s voice was heard
throughout the world and before all, in his work in the
Second Vaucan Council. The cardinal presided over the
working committees of the Secretamat which drafred the
Council documents on the Ecumenical Movement, the
relaionship  of the Catholic Church to the major
non-Christian rebgions and on Religious Liberty, Apart from
this, he was also, as co-president with Cardinal Orravians,
responsible for the work of the mixed commussion which
was drafting the Constitution on Divine Revelation, This last
text he regarded with paricular interest because of 1ts
ecumenical and exegetical aspects, By means of this
particular work in the Council, Cardinal Bea was able to be
of especial help m laying down the basic Cathohe prnciples
for the Ecumenical Movement. This meant in the first place,
a service to the relations between Christian Churches and
Communities who are to be drawn together in Unity of
Word and Sacrament according to the will of our Lord, Jesus
Christ. He has left a gift behmmd huim, a gift wheeh i+ must
always remam our task to achieve,

He also sought m his work to bring about a
christian understanding of the Jewish people and of thewr
role 1n salvation history, a role 15 demonstrated in every page
of the scriptures. The Cardmnal did not only read the Oid
Testament in the hight of the New, he also sought to reach a
deeper understanding of the New Testament by means of the
old

His work in the Council was by no means hmited to
the leadership of the Secretariat. He had taken 1z upon
himself to clarify the ecumenical element in all council texts
and decistons for the councd fathers and to explain them 1n
the light of the present and future position of the Churches
We might even say that his voice was the voice of conscience
to the Council in this respect. To this were added his
journeymg within and ourside Europe with the object of
familiarising himsel! with the concrete situation of his
christian brothers and of the leaders of ther Churches and
with ther special problems Because of his personal
involvement, Cardinal Bea had gained for humself an inner
relationship to the Churches both of the East and of the
West., In addition, he developed a particular inaomacy and
bond durning the Councd with the observers from the vanous
Churches and ecclesial communities He was always available
to them and fel: himself bound to them not only in official
receptions, but also 1n many private conversations and 1n his
entwe work within the Council The fruxt of his vnfailing
and lively interest during the Council are to be seen not only
in the texts of the couneal documents but alsc in his own
many publications.

May we ask in conclusion what was the spiritual

motive which moved Cardinal Bea to this work for Christian
Unity? Here I can only select, as I have selected m
describing his Life, and trace the major theme, Let us lock
again at the symbol of the Paschal Candle. It is the sign of
Christian hope. Cardinal Bea was no optimist i the
superficial sense which the word has in everyday use. He
would rather have styled hmseli a realist But his realism
will be regarded by many as an optimism which is deeply
grounded in Christ. Hs hope was based on Chnst’s promise
which embraced the whole of mankimd He not only awaited
‘the blessed hope, the appearing of the glory of cur great
God and Savieur, Jesus Christ’ {Tit. 2:13), he also lved
from the Word, which God today reveals to the world
through the Gospel, with which he too had been entrusted
{cf. T 1.13)

He had the conwiction of faith, that God’s gifts, the
gifts of umity and of Peace, were already operative among us
through the spirit of God. “God’s kingdom 1s among you’.
God’s kingdom is within us. The earthly form of the
kingdom of God 1s vismble in a special way i Christ’s
Church, but 1s alse 1n a hidden way at work in the whole
world. Tt was because of this that Cardinal Bea felt himself
to be on sohd ground in his efforts to bring about the Unity
of the Churches and the umty and peace of the whole of
mankind. It takes courage as well to Lwve m such hope.
Cardinal Bea’s courage to carry his dedication to the task of
the renewal of the Church to the corners of the world - in
the perspective of the unity of all who professed Christ - was
based on the realism of christian hope and 1n s deep fauth,
His life and work were stamped with that convietion which
15 expressed by Paul and by John “The just man lives by
farith’ and ‘It is faith which overcomes the world *,

It must surely belong to the gifts which God has
granted us through Cardinal Bea that he was able to awaken
and strenpthen throughout christendom confidence i the
re-establishment of wenity within the community of Christ’s
Church Indeed, his influence was felt outside the boundartes
of the Church, so that he gave heart too, and a new faith in
1ts own peace to mankind at large.

The world and the Church have recognised his work
by many expressions of honour, but have they really listened
to what he had to say? Do they share his hope which for
every christian rests on God's promise in Chnst? Have
Christians of all Churches, particularly of the churches in the
late Cardinal’s own country, the courage to hive and to work
in that same hopy which inspired him to total dedication of
himself? Are we aware that Christ’s spint 1s at work among
us 1 order to call us from disintegration and disunity to a
renewa! and unity m Christ? Dare mankind share his belef
that through the sacrifice of the Son of Man we are



promised peace?

I should like to close with a sentence from the
address which the Cardinal had read to us on November 4th
at the opening of the last session of the Secretariat for
Promoting Chrnstian Unmity. He was no longer able to make
the address himself. In this talk he said: “It is good to lead
the way with prudence, in fiem resolve... Let us listen to

the warning of St John, which the Pope used as his main
theme in his address of welcome to the Patnarch
Athenagoras in St Peter’s: “He who has an ear, let him hear
what the Spirit says to the Churches™.

The Cardinal at Vatican I

The following note, on the contributions made to the Second Vatican Council by the late Cardinal Bea, was contributed to the
Italian periodical *Studie” by Fr. Paolo Bessa de Almerda, SJ. in May 1966 on the occasion of the Cardinal’s 85th birthday.

We are grateful for the privilege of reproducing it here.

In the preparatory period before the Council,
Cardinal Bea’s efforts were concentrated on those
documents, the draftmng of which had been assigned to the
Secretariat for Promoting Christian Umty. The latter had
been established by Pope John XXIII with the Motu Proprio
“Superno De: Nutu” of June 5th, 1960, and the cardinal
named as its Prestdent on the following day.

In the succeeding two years the secretariat, under
his chairmanship, prepared the following documents, at that
time mtended for presentation before the Council, The
cardinal in fact submitted them, as relator, to the Central
Preparatory Commission:

1)  The schema for a pastoral decree “De Verbo Dei® (On
the Word of God)} 1962

2)  The schema for a decree “On the need of prayer for
Christian Unity, especially in our time’” 1962

3} The schema for a pastoral decree “On Catholic
Ecumenism® 1962

4)  The schema for a decree “De Judaeis” (On the Jewish
People) 1962

5)  'The schema for a constitution “On Religious Liberty”
1962

In addition, the SPCU had earlier draw up z votum
(resolution) on the desirability of mviting non-Catholics to
the Council. This too was presented by Cardinal Bea. It was
published as a pamphlet in 1962 under the title ‘Some
questions abour Inviting Non-catholics to the Second Council
of the Vatican”.

This long preparatory period bore fruit. Non Roman
Catholics attended the session of Vatican II as follows {for
the whole or part of the session)

Session1.49 observers and 8 guests of the SPCU representing

17 churches and committees as well as the WCC
Session 2. 58 observers, 9 guests representing 22 churches as

well as WCC
Session 3. 69 observes, 13 guests representing 24 churches
(WCC)
Session 4. 89 observers, 26 guests representing 29 churches
(WCC)

The five texts worked out by the SPCU furnished

material for three impaortant council documents:

- The Decree on Ecumenism

- The Declaration on The Church’s Relation to Non-Christian
religions.

- The Declaration on Religious Liberty.

The sector in which Cardinal Bea was most
intensely active was undoubtedly that of the working
sessions of the Secretariat over which he presided. It is
enough to recall that during the preparatory period the
Secretariat held six plenary sessions; that it held four more
between council sessions; that during the first and second
sessions it held a plenary meeting once a week, and during
the third and fourth sessions several each week.

Bur Cardinal Bea’s work was not confined to taking
the chair at Secretariat meetings. By the end of the first
session of the Council, when Pope John XXIII created the
mixed commussion to draft a new schema * De Revelatione™,
he called upon Cardinal Bea to sit as jomnt president with
Cardinal Ottaviani of this new and important body His
nomination to this office was published 1n the Osservatore
Romano of November 25th, 1962,

The ments of the eventual dogmatic Constitution
‘De Revelatione” were due in great part to the skill wich
which the cardinal carried out this task.

In the course of the Council sessions, Cardinal Bea
made four official relationes-

1) During the seventieth general congregation, on
November 19th 1963, on what was then Chapter IV of



the schemaz on Ecumenism and treated of the problem
of the Jewish people.

The ‘relatio’ set out in a remarkably objective way what the
Church owes to the chosen people. It emphasized the fact
that God has not definitely rejected this people, it vigorously
condemned anti-semitism and broached the difficul: question
of responsibility for the death of Christ. Tt concluded by
recalling the example of chanty shown by Christ and His
apostles and referring to the explicit approval of Pope John
for treating the question in the Council.

2)  The Cardinal’s second “elatio’ was read to the 88th
general congregation of Sept 25th 1964, and its theme
was the new Declaration “De Judaeis et de
non-Christianis ™’

The relator recalled the interest which the question had

aroused in the public mind. He described the work of

revision which had been done in the Secretariat and
explained the reasons why the Secretariat considered tha
only those who had formally condemned Christ could be
blamed for his death. On the subject of other non-Chsistians,
he explamed the commssion for coordinating the work of
the Council had charged the Secretariat with the task of
expounding three principal ideas:

that God 1s the Father of all men

that all men are brothers

that all forms of discrimination are to be

condemned.

3)  The cardmal’s next “relato™ was to the 127th general
congregation, on November 20th, 1964,

He described the connection between the Declaration on the

Church’s Relationship to nen-Christian religions and the

Constitution “De Ecclesia”, he brought out the spirst of the

Declaration which aims to underline the saving design of

God and at the same time condemns religious hatred for

men of other religions. Finally he alluded to the need to

prepare Christian people to grasp and penetrate the meaning
of the Declaration

4) At the 149th general congregation, on October 14th,
1965, the Cardinal reported on the Secretariat’s
examination of the amendments proposed by the
Council fathers at the earlier voting on the Declaration.

This examination had had two purposes in view: to
emphasize the purely religious character of the Declaration
and to make 1t theologically clearer on the delicate question
of Jewish responsibility for Christ’s death. 1t was made plain
that though the Jewish leaders had encompassed the death
of Christ, what they carried out against him could not be
indiscriminately held against all Jews then living, nor against
the Jews of today" and though the Church 1s indeed the new
people of God, the Jews are not rejected by God, nor should

they be regarded as accursed.

In his personal capacity as one of the fathers of the
Council, Cardinal Bea made 79 speeches to the assembly as
follows:

Session 1 On hturgy
On revelation
On the Unity of the Church
On the Church
On the Instruments of Social Communication

Session 2 On the Church
On Bishops
On Ecumenism

Session 3  On the Church
On Revelation
On the Church in the World
of Today (Schema 13)
On Missionary Activity
On Renewal of the Religious Life
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Session 4 On the Church in the World
of Today (Schema 13) 1
On Life and Ministry of Priests 1
2
In these interventions we may single out three characteristics
of the Cardinal’s thinking: a human realsm depth of
theological and biblical learning and concern for the pastoral
and ecumenical purposes of the Council,
1) The first of these, human realism, led him to
a) show support for the mntroduction of vernacular languages
into the liturgy: {Oct 24th, 1962)
b) to invite the Council, in reforming the breviary to take its
stand on great and umversally valid principles, without
descending to small details (9th Nov 1962)
c) to give a‘non placet’ to the schema “On the Source of
Revelation” because he considered it made only for
theologians and not for the whole Christian people (14th
Nov 1962)
d} to plead that chapter VIII of the Schema *De Ecclesia’
(the chapter on Qur Lady) should not deal with questions
still under dispute among theologians
e} to ask that the schema ““On the Life and Ministry of
Priests” might given consideration to the sanctity of married
ptiests of the Oriental rite {16th Oct 1965)
2) The Cardinal's deep theological and biblical
fearning led him
a) to discern the central place in the Council’s work of the
dogmatic constitution “De Ecclesia” (4th Dec. 1962)



b} to insist on the need for using really convincmg Scripture
texts regarding the foundation, nature and structme of the
Church (3rd Oct. 1963}

¢} to distingmsh the holiness of the Church in its
eschatological aspect from the holiness of the pilgrim Church
i this world (30th Oct. 1963)

d) to propose a semes of twenty texts from the Holy
Scripture - twelve of them from St. Paul - to establish a basis
for the universal vocation to holiness {30th Oct. 1963)

e} to defend collegiality, in the shape of a concrete proposal
- the councii of bishops to assist the Pope in the government
of the Church (6th Nov. 1963)

f) to dwell on the capital importance of missionary activity
in the Church (6th Nov. 1964)

g) to put his finger on the essential element of adequate
renewal in the religious life, to feel oneself a member of the
Church, to hve the hfe of the Church and renew oneself
with the Church (11th Nov. 1964)

3} The domunant note of Cardmal Bea’s thinlang
however was pastoral-ecumenical concern, this showed itsell
in the followng points he made:

a) When we are concerned with expressing the doctrine of
the Church. we must have recourse to the most ancient

tiaditions because these ate recognised also by our separated
brethren (3rd Oct. 1963)

b) texts on the vocation to holiness should be carefully
chosen; otherwise we could set up obstacles to dialogue
with non Catholics, whose doctrine on sanctity derives from
Holy Scripture and from ancient tiadition (30th Oct 1963)
c} for the same reason the text of the schema “Ie
Revelatione * merits praise {5th Oct. 1964)

d) the cardinal’s ideas on ecumenism were precise and clear.
True ecumemsm does not encowmage indifferentism and
inter-confessionalism Nor should 1t descend to compiomise
on matters of doctrine. On this account bishops should keep
an eye on people who are engaged in ecumenical activity

(25th Nov. 1963)

To give a rounded portrait of the personality of
Cardinal Bea is to speak of the man, of the religious, of the
biblical scholar, of the servant of the Church. But 1t seems
to us to throw light on all these aspects of the late Cardinal
to recall his activity during an event so lustoric as the Ecu-
menical Council. This we have briefly trded to do.

THE FOURTH ASSEMBLY OF THE W C C., UPPSALA, 1968

1. General Report of the Catholic observers

The fourth Assembly of the World Council of
Churches, taking as its mam theme °Behold, T make all
set itself the task of gving the Churches
collectively an account of work done since New Delhi.
outlining the present state of affars, and tracing the broad
lines of approach for the future Xt is for this reason that the
papers which were discussed and adopted, and indeed the
debates themselves were ammed not so much at bringing
Judgement to bear on the issues which exercise the christian

things new’

world today, as at making the churches aware of them, so
that they might all. m spite of traditional and confessional
differences. arrive together at certain decisions and establish
n common a distinct line of conduct

The participation of the Roman Catholic Church

It is no exaggeration to say that the participation of
the Roman Catholic delegation (observer-delegates and
guests) in this event was both a positive and welcome
element. The Uppsala assembly represents, without any
doubt, a step of prime importance in the dialogue between
the Roman Catholic Church and the World Council of
Churches.

It 15 casy to cite several facts in support of this
statement. Firstly, there was the reception given by the
entire assembly to the ..essage ol His Holiness Paul VI The
anplause which was im no way merely polite. reflected the
feeling and the hopes which we had all sensed m private



conversations from the moment of our arrval Cardinal Bea s
letter and Fr. Tuccis talk gave the assembly a further
opportumity of expressing its feelings in regard to the Roman
Catholic  Church. Moreover we might add that every
reference to a closer cooperanion between Rome and the
World Council of Churches was greeting with joy and with
the desire, sometimes openly expiessed, that this cooperation
might lead to a deeper association It appears that this
insistence will demand that in the near future the question
of the Catholic Church’s entry into the World Council be
studiad seriously.

In the actual work of the sections and commitrees
the part played by Roman Catholics sroved constructve. to
the extent that they weic somctimes involved in the final
drafting of papers. In addition, the assembly appioved the
admission of several Roman Cathohcs mto the Faith and
Order body and rawfied the achievements of the Joint
Working Group,

There 13 good reason therefore to be satisfied with
this experience of workmg together and there is much
evidence to confirm our conviction that the presence of the
Roman Catholic Church in the centre of the ecumenical
debates must be beneficial to all. From our side, we are
aware just how much this assembly has helped us in grasping
issues which are raised among ourselves and in providing
positive solutions whick are becoming slowly perceptible It
has similarly sharpened our own sense of responsibility in
ecurncnical activity.

The mayjor lines of discussion
It secms to us that the report of the discussions, of
the Assembly’s work and 1ts conclusions can be grouped
along three central Unes. We lisc them in order of

umportance.

{. The balance between the vertical
(theocentrie) dimension and the horizorntal
{anthropocentric] dimensron n the
christian mystery
Before the asscmbly took place, there had been
evidence of a certain tension about the issue of the chuich’s
relation to the world, a factor which was to 1emam at the
centre of the work of the delegates. While some wished the
emphasis to be primarily on service to men, others urged the
priority of the relationship to God. This tension reappeared
during the debates particularly dumng the scrutiny of the
document on Mission. However, from the outset of the
assembly, the major addresses (which sought to provide it
with 1ts direction) brought to light the relation and necessary
complementary character of the two dimensions whose
intersection gives definition to the christian mystery, without

reference to God involvement in service to men 1s not truly
christian, just as it is “heretical” to claim to serve God
without wishing to serve men.

In spite of a continuing insistenee on the need for
involvement on behalf of the world, an insistence that was
almost certainly the dominant one, 1t must be recognised
that the theocentric dimension was not dismissed, indeed it
was reaffrmed in several contexts (in the documents on
catholicity, mission, cult the report of the Faith and order
commusston) It 15 moreover significant that Faith and Order
has again placed the problem of unity as the central point of
thewr concern, by reaffirming that unity as such is the true
source, and by recalling that there is an oblgation to
demonstrate and to return to that organic umty, through
love of Our Lord and for the better fulfilment of His
mission. It may be regretted that the assembly was not able
to use us theological strength to the full and bad not the
time to make a perfect assessment of the relation between
these two dimensions of the christan event. It remains,
however. that the World Council grasped the problem and
that Uppsala has reminded christians of the necessity of not
abandoning either of these two dimensions

2 The sharpened awareness on the

part of the Churches of their concern

with the world’s problems, in particufar

in the spheres of development and af peace

The assembly devoted most its efforts to a study of
the Churches’ mussion 1n the face of the problems winch
arise 1w the woild today. This was carried out in perspectives
akin to that of Populorum Progressio and in continuation of
the Geneva and Beyrouth conferences, with the same kind of
preoccupation as had the Justitia et Pax commussion. It was,
moreover, in this context that the positive contribution of
the already existing collaboration between the World Council
and the Roman Catholic Church was seen to be most
valuable. The report of SODEPAX was approved and its
common secretariat strengthened Tt should be noted
telation to this that the new possibilites of cooperation
opened up by the Commission of the Council of the Laity
awakened hvely mterest.

Without losing sight of the vertical dimension of
their mission of salvation, the churches have recognised that
their loyalty to Jesus Christ must direct them towards real
action, organic action, in service to the demands of justice
and of social and economic progress. This not only calls for
collaboration among the churches themselves and with the
interested bodies and not only for the adoption of bold
attitudes in the face of confhet and circumstances and for
the establishment of ad hoc organsms, but also calls for a
re-thinking of the mission tself, so that the real relationship



of the Gospels explicit proclamation to an awareness of
human problems may be clearly seen.

In its closing message, centred on the trnitarian
farth, the assembly adopting Barbara Ward’s suggestion,
agreed to make a voluntary cont:ibution in support of the
institution of an international levy in aid of the countries in
the process of development. In itself, this gesture indicates
that the Churches are taking their responsibility towards the
world’s problems seriously and at the same time recognise
that it has its roots in their supernatural faith.

The question of the attirude of christians to
Revolution was raised m several committees, both 1n s
theological and political aspects Discussion on this topic was
balanced and serious. It became clear that the term
‘revolution’ does not necessarily mean the overthrow by
violence of the existing order

3. The problem of the clash between
generations

The presence of a large, active and well-organised
group of youth movement delegates rendered more urgent a
problem which had already been recognised by the compilers
of the agenda (sectzon 6 1 particular). the brutal clash
between generations, repercussions within the churches of a
problem almost universal among mankind today.

Youth exercised a postive influence on the
assembly. In partrcular it beought home to all an awareness
of a very serious problem: Do the structures, methods,
trends and indeed the aims of the World Council really
correspond to the present situation of mankind or to the
society which is evolving in the universities and 1n the
schools? Are not the charisms of the Spirit imprisoned in a
bureaucratic machine which is slowly stifling them? This
question is all the more grave in that those who asked 1t
showed at the same time a sincere desite to be involved for
Chnist and for unity and gave witness to the depth of their
faith.

The acureness of the problem was aggravated in
another context by the wave of impanence which met the
slowness of official decisions wirh regard -o the existential
rediscovery of unity at a time when confessional barriers
have begun to collapse. Some initiatives, such as those of
mtercommunion, taken m spite of the Churches’ regulations
and justified by the affirmacion of an experience which has
been hved, of ‘the unity of charity and involvement' "
outside the boundaries of doctrinal division, forced the
delegates to ask themselves whether the axis of the
ecumenical problem was not in the process of being
displaced The more so because those who were protesting
did not all belong to the younger generation. The clash is
not between two generations in age but between two

‘ecumenical’ generations.

These tensions, and particularly the awareness of
the greater problem which they indicate, have set a queston
for those responsible which they cannot avoid any longer
and which is charged with consequences for the future.
Measures have already been approved in the assembly with
the aim of incorporating young people into the advance of
the ectumenical movement and section 6 has scrutinized the
entire question,

Some critical remarks

This favourable assessment should not be allowed to
obscure certain limitations and defects in the Council’s work.

First there was the assembly’s inability, because of
the method of operation adopted, to go into issues in depth
and deal with them from every angle. The wealth of topics.
their number, the shortness of time available and tha lack of
preparation on the part of the delegates were equally
inhibiting. We were surprised at the lack of impact of the
experts {advisers) and the inability to provide a serious
theological judgement at those moments when it would have
pethaps been of value to weigh the case for and against
certain propositions. In discussions on projects and 1n
amendments to them there was an apparent leaning to
compromise rather than to synthesis or a real confrontation
of points of view. However, the assembly showed itself to ba
aware of this situation and criticised its own structure, in its
determination to correct it for the future.

We also noted that the influence of certain
undercurrents of racial tension often made a real dialogue
difficult. The fact of having rased questions of a very
concrete political character (Vietnam, Biafra, Middle East) in
the sections, committees and plenary sessions showed how
difficalt 1t 1s to discuss problems which presuppose an
objective evaluation of the facts at an ecumenical assembly
and how delicate a matter it is for the churches as such to
adopt positions in these maiters.

The relatively exagperated importance of certamn
smaller groups should also be mentioned. Although the
orthodox, Lutherans and Anglicans form the great majonty
of those represented, their influence was manifested less than
it might have been. This may well create problems for the
future of the Assembly.

It is moreover, noteworthy that the Orthodox
collaborated very actively in some discussions It is
significant that they did not make a ‘separate report’ and
concurred with most of the decisions arrived at.

Within the assembly there was criticism apparently
yustified, of the too clerical character of the representatives
few laymen, few women, few people truly involved in the



concrete problems which face the Churches and the World.
It is possible that the debates did not show the true face of
the Churches and in this context there was a complaint
about the excessive influence of the western (and especially
Anglo-Saxon) sector of the world.

Our report would be incomplete if we failed to
mention in conclusion the atmosphere of prayer which
strrounded the assembly. Not only the quality of the official
celebrations but also the general fervour which was shown
contributed greatly to the ‘tone’ of the debates. The service

which opened and closed each day’s work struck us by its
gravity and it is not wathout significance that the young
people orgamised a mght of prayer in the cathedral.

To sum up one must regard the Uppsala Assembly
and the participation of the Roman Catholic Church in its
debates as a happy event, charged with promise. It must
have opened new avenues for dialogue and for deep and
efficacious cooperation,

Uppsala, 20th July 1968

2. From the Sections

Personal Notes and Reflections of Some of the Roman Catholic Observers on the Work of the Various Sections

Hditorial Note. Ths title should be taken to mean exactly what it says. The following pages are not a colfective report by the
observers On each section we give the comments of one observer, who offers his own point of view and commits nobody efse,
We pass these notes on in the confidence that they will be welcomed as coming from people competent in the respective fields
and writing with the aim of making a positive contribution to the ecumenical movement.

The sections dealt with six major themes.

Section | The Hely Spirit and Cathoficity

Two complementary aspects characterised the work
of this section and its subsections' the influence of the
Orthodox representation and the wide acceptance of this
Orthodox point of view by the Protestants.

The Orthodox interventions were numerous and
oiten of high quahty. From the outser, they expressed
politely but firmly the hope that they would not be forced
to make a separate declaration

The Protestants, for their part, made a serious effort
to listen to the Orthodox point of view and to incorporate
it, together with a terminology which was not only new to
them but one which they had hitherto opposed. It should
also be said that the resulting text met with wide approval in
the plenary assembly and many protestants were loud in
their praise and their satisfaction at the new perspectives
which this document provided.

Some of the meetings of the editing committee
were made rather tense by the persistent firmness of Bishop
Sarkissian and of Archimandrite Damaskinos.

The final text is much better than the provisional
one. A trinitarian basis was given it, a basis which is
indispensible to an understanding of the action of the Spurit
in the Church. Catholicity is more closely linked to
apostolicity and to other characteristics of the Church.
Apostolicity is described in a way which brings out 1ts

unique character and essential content (paras. 14, 16 & 17).
Criticisms which had been made of the use of the word
‘catholic’, a ussge which was presented as distorted, were
dropped (para 2). The ambiguity arose from using the word
catholicity’ in two senses - moving from catholicity as a
property of the Church to universality considered m its
purely phenomenological aspect {para 19).

The sacramental aspect of the Church and the role
of the eucharist were emphasised (para 23). The three
fundamental aspects of the Church were adequately
underlined (para 17) and it 1s made clear that it is on them
that study and the work of reconciliation must be based.
The general tone is less abstract and closer to a scriptural
mode of expression.

By cooperating in the preparation of this document
and by accepting 1t, the Protestants, it should be repeated,
have made a remarkable effort towards openness. They all
accepted that the Protestant Churches should also be
catholic’ although in 1948 at Amsterdam the word
‘catholic was still used in the sense of ‘non-protestant and
in September 1967 the central committee of Heraklion
wished to drop the word ‘catholic from the title and from
the theme of the project, in spite also of the fact that the
majority of protestant churches have replaced the word
‘catholic™ by that of ‘umiversal’ or ‘christian in their
translation of the symbol of faich

The Protestants, both 1n the commuission and in the
debate 1n plenary assembly, emphasised, that catholicity is



not only a2 matter of orgamsation or of hturgy but also of
universal openness and responsibility towards the world, and
this even at the level of the local church. An isolated church
without this universal perspective cannot fully accomplish its
mission,

Catholicity is also for them an attitude of solidarity
with the whole of mankind awawting salvation and the
recapitulation of therr lives and activity i Christ, at all levels
and in all the great diversity of culture and of race and so
forth. .

In spite of difficulties arsing, among other things,
from the shortness of the nme available, a fine plece of
work was achieved. even if 1t is sull not perfect the text
represents an important step in the common ecclesiological
advance,

Section I - Renewal in rssion

Alongside and following the basic theme “The
Holy Spirit and Catholicity in the Church”, Section II takes
on a special sigruficance. It 1s quite justly expected of it that
1t should provide not only a fresh view and dimension to
mission but that it should also lay down guiding principles
for the other sections, in particular Section II (Social and
Economic Development of the World) and Section IV (On
the path to Justice and Peace in International Affairs) On
thyother hand, this section was found to be particularly
difficult because of conflicting attitudes and an
unsatisfactory preparatory scheme. How far does this report
on Renewal in Mission’ meet the expectations expressed
verbally and 1n writing, by delegates and young people in the
discussions?

The original section project

As a basis for the discussion, a project had been
prepared for the Section by the Geneva commission. ‘The
Call to Mission.’ This draft tries in a partially dialectic form,
to bring out a fresh view of mission and of the missionary
task. Both debcate issues and hot potatoes’ were tackled.
such as the question of the revolutionary movements the
dialogue with non-Christian religious sub- cultures, the
freedom of missionary enterprises and *‘Points of Tension”
From this, one might class the aim of this draft as on the
whole quite positive, Nonetheless. 1t seems to me to have
distinct handicaps and weaknesses in the following ways

1 How is ‘Mission to be understood here? What
is Mission? There is no clear deseription in the document or.
at the best, merely an approximate paraphrase of what 1s
meant by mission. The concept and expression of ‘new man’
and of the ‘new mankind remain so vague and generahsed
that, in the end, any activity in the service of men can be
regarded and understood as ‘mission”.

2, What is the aim of Mission® Is it purely
humanitarian® The establishment of a new humaniy m a
material. cultural social - in fact secular sense? Should 1t
not rather be, primarily and essentially, a matter of the
proclamation of Christ and of his Good News and the
building up of a new man 1 Christ?

3. Is Christ merely the new mans pomt of
departure, model and example? Is he not, rather through
his redemptive death and resurrection the ground of our
being, the determuning factor and true end®

4. Who 1s the bearer of the mussion? Ourselves as
indwviduals? Do we not bear the missionary obhgation and
responsibility as a community as Christ s body, and thereby.
as a Church? Why 15 the Chuich nowhere cited as the bearer
of Mission?

5. The wrgency and prionity of mission mn and on
behalf of the non- christian world is not underlined. There is
no mention of the 2,000 milhon non-christrtans to whom
Christ must yet be carried and preached.

6. In what does the new dimension of Mission
consist? Renewal and a new summons? A call to new lands
and new situations, opening-out and yet a further onward
thrust? Towards the commg Lord in an eschatological
perspective?

Altrernative drafts

Two alternative drafts were available to the Section

1 The Scandanavian draft It was well thought ourt
theolopacally but rather conservative-doctrinaire, without due
dynamism and fresh perspective.
2. The German draft: (Study group of the Evangelical
Working Party for World Missionary Activiy) an improved
version of the previous official draft. in which worthwhile
amendments mn content and expression were made wubout,
on the whole, materially altering 1t.

Neither of these two drafts came up for discussion
in the Section and the definitive report was elaborated with
hardly any reference to them.

Report to the Plenary Session

Foreword The progress of work, mn respect of
method, was pecultar both in the report and in the plenary
session, at least in the opening and basic part. In sub-section
1, the officially proposed draft was discussed an criticisms,
amendments and alterations were proposed, but no opinion,
such as a vote, was called for as to whether this draft maght
be used as a basts for further discussion or not. It was
simply passed over in sience At che close of the first
discussion, the drafting commuttee had a short meeting and
its chairman, overnight at one sitting, drafted an entirely
new document into which he had worked many of the ideas
which he had put forward in his introductory address to the



plenary session on section-project [I and which were thus
regarded as his own private views. It was only on the
following day, when, in proposing the new draft, the
question of procedure was rawsed, that a vote was taken on
whether the new or onginal document should prevail and, as
a result, the majority decided in favour of the new draft.

In spite of these observations, it must be freely
granted that the new draft was relanvely successful and gave
evidence of a respectably theological groundwork, organic
cohesion and better perspective than the previous draft. It
was a remarkable achievement 1n the short time available

I. The Missionary Task starting from a
horizontal-anthropological position, provides nonetheless, a
solid theological basis for the mission whichk 15 not so much
orientated to the Trinity as essentially to Chnst But this 1s
not Christ as a mere point of departure or cxemplar for the
“new man’ rather he is the active motive and determining
aim. The necessity of conversion, the adoption of God's
sonship and the incorporation into Christ’s Body arc also
brought out. True, the Church is seen merely as the fru of
the mission, not as its mandated bearer The section on
Dialogue’ 15 indifferently formulated for the reasons
advanced above, but otherwise sound The unified vision of
man as ‘an inseparable whole is valuable The balance and
harmony between veriical and honzontal dimensions seems
on the whole to be successfully achieved One rmght wish
that the theological language were less doctrinal, more simple
and colloquial, more attractive and more evocative.
Moreover, 1t is soll not clear what is really meant by
One can do little with the following assertion.
‘Our participation in missienary proclamation may be
described as that of giving men the oppottumty to make
answer to Christ”

1. The Sphere of Mission 1n :his section the
endming mission of God and of man was Erojected into the
concrete situations and tensions of the present day, and this
in a bold and penetrating manner When 1t was next put

mission

forward that * the Church in Mission 1s the church for one's
neighbour’ some spheres of mission were pinpownted as
having prior  claim, namely  centres of influence,
revolutionary movements, which, in addition, were more
carefully and Jiscreetly formulated, the umversiy in the
process of change, rapid urbamsation and mdustrialisation,
suburbs  and country  districts.
industrial nanons and developmng countries, the Churches as
spheres of Mission Finally, an attempt was made to establish
three criteria for missionary priorities which, it 1s true, are

relationships  between

operative on an exclusively social and humanitacian level.
Unfortunately, the transition from Section 1 to section 11 of
the report 1s too abrupt, like a gap, without any direct
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connection

IIl. Freedom for Mission. In this passage a new
dimension is demanded for mission and is set out in a
concrete and forceful manner. freedom from restricting
structures within the Church and a many-sided opening out
to the world of teday. A continuing secrutiny of existing
structures of church life at all levels was called for,* scrutiny
of the many tasks to which christians are called in their
service in the world” and “of the entire sphere and aims of
thealogical formation* Finally “the church in its localised
situat:on’’ 1s subjected to critical examination and a radically
demanded To this end, the
corresponding possibilities, tasks and demands were clearly
outhned The look at ‘the world wide situation’ shows the
recognisable will to find new ways and insights and leads to
concrete demands for work in common The document

fresh self-assessment

closes with a short eschatological look at the ‘certainiy of
Hope’

It 1s very difficult to carry out a comparison with
the Decree on the Missions of Vatican II This report 1s only
intended as a recommendation to the member churches and
not as a decrec which binds. No completeness or exhaustive
treatment of the topic was intended or sought for. More
pressure of time did not allow for ths, It is guite astonishing
that, in such a disproportionately short time, covering o few
working days, such a useful document was at all possible.
However, the essential difference lies in the fundamental
concept of Mission.

Whereas the decree on the Missions makes a
distinction between the ‘Mission of the Church’ as the
global concept and ¢ Missionary Activity” as a partiel .spect,
and then gues on in five out of six chapters to treat
exclusively of the latter aspect in this document it 15 a
matter of **one sole misston on all six continents” both
internal and external mission and every activity in service of
the “new mankind’ 1s included. Most certainly this broad,
many-sided and all embracing aspect of the term “Mussion”
inhibits clear precision and purposefulness in the content, to
an almost painful extent The reception given to the report
was markedly favourable, if there were, naturally, many
detals contested and requests for alterations which were
handed over to the drafting committee for consideration and
eventual incorporation into the text. In the final count there
were only ten votes against the report which was accepted
and ratified.

The real work, namely the deepening of awareness
and the accomplishment of ‘Renewal in the Mission’” begins
only after the close of the Assembly. The fundamental
principles and positive guidelines for a new dimension in the
Mission and for a really new “Call to Witness” were,



however, elaborated in this general assembly.

Section Il - Economic and Social Development

1. The job of this section - which was one of the
most numerous - was to examine the position of the
Christian Churches with respect to the relations of justice
between nations and ther socio-economic development. It
was required to consider all aspects of these theological,
political,socio-  economic, both internal and external,
problems In order to achieve this, the section divided into
sub-sections: a) theology of develomment, b} poltical
conditions of developments, ¢) socal, cultural and
educational aspects, d) international cooperation, e} the
churches’ task in respect of development

Each sub-section made a report and on the basis of
* these different reports, the general report was edited and

submitted to the plenary session.

2. From the outset, it was seen that the texts
prepared by the relevant departments of the World Council
in Geneva were judged to be inadequate by the majority of
members of the section. In fact the reports on the
international conference “Church and Society” {1966) the
conference at Beirut on development (April 1968), as well as
‘Populorum Progressio were thought to provide a more
genuine basis for discussion. It also appeared that Lady
Jackson s address to the plenary session had made a strong
impression and was a determinmg factor 1 promoting the
dynamic character of the section

, 3 In Section III carrents political (Cubans, other
Latin-Americans, Russians, leftish youth gioups and so on)
and racial (coloured against white men) played a great role
which 15 reflected 1n the text of the report particular
msistence on the changes m social, economic and political
structures 1n developing countries, as well as those of
international commerce, denunciation o©f discrimination
practised by whites, support for revoluttonary  trends,
without however any general support for violence.

4 The report of Section III confirms that the
Christian Churches must consmder the problem of social
justice, between and within nations, to have priority in their
concern. Apart from that, the report does not go beyond the
pre-existing documents which were better prepared, such as
the Report of the Beirut Conference There was almost
unanimous agreement i the section that the Beiwrut Report
should be considered as the basic programme for the
Churches’ activity in the near and intermediate future.

Two points did, however, arse the support for
alreadvy mentioned and the
recommendation made to the Churches that they should
devote a percentage of therr own revenues to helping the

revolutionary movements

Churches and countries of the ‘third world

5. Two points appear to be of importance from the
Catholic point of wiew. The first lies 1n the considerable
impact of ‘Populorum progressio’ the second 1n the
importance which the vast majority of the churches attached
to cooperation with Roman Catholics 1 respect of
development

The activity of the jomnt exploratory committee of
the Roman Catholic Church and the World Council of
Churches is generally considered to be outstandingly
successful.

6. The influence of the Catholic observers was clear
although the strongly political nature of Sectzon Il
prevented them from collaborating fully m the dratung
committee

It would seem that the number of the Catholic
cbservers should have been greater, so that they might have
covered all the sections and sub-sections. This first
experience was, in any case, a very positive one.

Section 1V - Justice and Peace in International Affairs

1. I must repeat that I observed only mn a general
manner the level and content of the debates in this cection,
which naturally called for comparison with the conference
“Church and Society ” of Geneva in 1966, were infertor 1n
level and in content to the latter. The absence of competent
experts and personalities of consequence was marked.

2 On several occasions, and rightly, it was noted
that a} there was a close connection between this section
and section 1I to the extent that there was a criticism of the
excessive dispersion and fragmentation of hines developed m
the preparatory texts, and b) that it was impossible ro make
a synthesis of them or, at least, to group them together
{quotations from Church and Society, Populorum Progressio
but not from Pacem 1n Terris).

3. It was successfully requested that the arguments
be given an mtroduction of a theological and spiritual nature
and a good text was provided, with a clear christian accent
appearing.

4. On the other hand, the debates did not escape
becoming politically coloured,
anti-American  way, with the delegates trom souiahse

particularly 1 an

countries rvalling the ‘young’ representauves from the
U.S A in relation to Vietnam 1 did not notice so much the
“demands” of the Africans. Asiatics or Latin-Americans.

5. All the “burning” 1ssues Vietnam, Nigena,
Sudan, Middle-East were referred to a special commuttee
which presented separate resolutions in the assembly, with
considerable difficulty and doubtful results {see the report
on the CEA], para. 2)
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6. To sum up, I may say that the results of the
section’s work a) do not present any tangibly new element
in respect of the ‘lterature” on the subject and b) do not
differ materially from our own Catholic conclusions (racism).

7. The reception given to the interventions I made
in sub-section No 3 on the Rights of Man was most
favourable and two ponts which I raised (on religious liberty
and on international control in respect of the rights of man)
were retained 1n the text despite the criticism of M
Bouevsky, the delegate of the Russian Orthodox Church,

8, It seems worth noting that, m spite of
constitutional differences from our Church, many delegates
often posed the same questions that are asked among
ourselves (for example, at the World Congress for the
Apostolate of the Laity) to whom do we wish to speak? to
the Hierarchies of the Church, to the people of God, to
governments, to the world. to the United Nations and so
on?

9 The final report is accurate enough, but without
great value. entirely acceptable to us, although with variation
in emphasis on the different problems The questions of
violent and non-viclent revolution and of the radical
transtormation of structures are handled in a balanced way
and there 15 no ““theological’ justification of revelution

Section V - Worship

Section V found itself in a difficult situation from
the outset. The text of the project, entitled Worship
rendered to God in a secularized age. although rich in
elements of the highest quality, lacked umity and internal
cohesion. It was the result of compromse.

Moreover, 1t was the first occasion since the
creation of the World Council of Churches that the question
of worship was put before a general assembly. It was
necessary to face up to a diversity of traditions, of practice,
of situations and of sensibility among the churches. All that
could be envisaged was the elaboration of a point of
departure with a view to further examination of the matter.

In the course of the discussion, a few points clearly
emerged.

a) The clash of divergent views, often deep, in respect of the
nature of Chnstian worship, 1ts relationship to mussionary
involvement, the specific function of adoration and
intercession, indeed the significance even of baptism and the
Holy Euchanst.

b) The inability to arrive at complete agreement on
questions relating to the phenomenon of secularisation, to its
relationship to God’s plan in creation and therefore to the
cultural beaning of christians. While the need for watchful
attention to the process of seculanization appears evident to
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the West and seems to be one of the most important
conditions for an effective renewal of worship, this is not
the case for other parts of the wotld. Moreover, the
Orthodox churches found it had to see how “forms of
worship” could be influenced by what arose from attention
to the “warid”,

¢) The unammous affirmation of the ‘erisis of worship’ is
not linked excluswvely to the fact of secularization but
depends also on the ‘crisis of faith’. All effective renewal
must therefore demand, as a fundamental support, a
preliminary study of the basic certainties of faith on which
pubhic worship, both the official worship of the Church and
private prayer, are grounded.

The members of the section were as a result led to
opt for the submission of a text which simply represented a
comman ground, acceptable to all churches. To do this, they
corrected and re-ordered the original draft by emphasising
those doctrinal aspects which they felt it necessary to recall
and by making some concrete recommendations. They
similarly agreed to alter the title of the document to make it
more umversal, Worship.

After recalling precisely that worship introduces us
into communion with God and associates us closely with the
reconcthatory work of Jesus Christ, the final document
makes particularly its own the following points which seem
to us to be of importance
a} Properly understood. secularisation 1s not i itself an
obstacle to worship. While affirming the genuine values of
man and of the world, it remams open to the mystery of
God, the Creator, and to Christ, the Lord of the universe. Is
this not what worship 15 celebrating? An attempt must then
be made to see and to make seen how Jesus is he who at
once reveals God’s reality and the reality of man. One could

‘then arrive at a true worship which would give due regard to

the true nature of God and of the Creation.

b) History teaches us that forms of worship can and must
evolve 1n respect of the conditions of the age, of place and
of culture Today, this process can only continue as before.
One of the major lines of adaptation demanded by our own
nime is a stronger emphasis on sohidarity among believers
with the world. Gathered for worship or recollected in
private prayer, they require to bring mankind, to which they
belong,into their actwity of grace and into their intercession.
Moreover, the search for forms of worship which will be
more comprehensible to the man of today, simpler forms
and ones which can promote real participation, is very
important,

¢) Particular importance must be given, m these efforts at
renewal, to the preaching of the Word of God. Worship is
born of this and is nourished by 1t Tt 1s in it that 1t finds its



strength for renewal.. It 15, clear that new ways of presenting
the Word, adapted to our world today, should be found.

Since 1t 15 by baptism that we are introduced into
the hfe of adoration and to the particular service to the
ecclesial community, 1t 1s heartdly desired that the practice
of the admmstration of this sacrament be rethought in a
serious way, particularly where there 15 a too ready yielding
tc the pressure of social usage. This 15 essential for the
establishment of a genwne community of faith and worship.
The unity of all believers in the same baptism would be
more fully emphasised. if a common hiturgy of Holy Baptism
could be claborated, at least in respect of the essential rite

, With regard to the Eucharist - which is the

embodiment of the essential significance of chrstian worship
- an attempt must be made to revive the prumitive practice
of frequent approach to the Loid’s table. Similarly, efforts
must be made to bring out everything in the Eucharist which
expresses the communion of brothers 2mong themselves.
d} Adoration and prayer are a duty of the chnstian in
today s spwrual crisis as providing the source of his loyalty
to Christ. One must also tackle the difficult problem of a
critical study of the symbols which have been used up to
now in the churches so that all that may be an obstacle to
true praver may be discerned. Then we must discover
symbols which will be valid to our epoch.
e} Public worship should not omit ro emphasise the need for
Christian involvement 1 service of mankind., It must also
express the reconciliation and brothetly communion of all
men in Jesus Christ.

In spite of a rather too generalised tone, the
document seems {o us to be a sound one, likely to be of
help to the churches in bringing their liturgies up to date,

Sectjon VI - Towards New Styles of Life

{original title “Towards a new style of life”)

Al those who introduced the work of this section,
at the vanous stages of its development, emphasised 1ts
essenttally new character in the World Council of Churches
assembly and the difficulty of the task which had been
assipned; the importance, above all of the very fact of trying
to translate into everyday terms and to express in easily
understood language the big insights emanating from the
other sections' all the religious, social, international and
other aspects of ‘renewal to which the assembly wished to
call the churches and the churches’ members

The implementation of this presented muliple
difficuliies - 1 addition, of course to the problem which
confronted all the sections, the lack of sufficient tmme for
the work required:

- the choice of a ‘style’ for the document itself, of 2 “form’

corresponding to 1ts obiective To whom were talking? Only
to the Churches or to all men of today? (One found an echo
of the discussions of Vatican II on Schema XIII! )

- the lack of mechanism which might have made 1t possible
to establish an effective link with the work of other sections
which we were required to ‘translate .

- the fact that this text which purported to express “the new
style had been edited a year before and that it had not been
posstble to incorporate into it material which became
available subsequently (For example, there was the text of
the Consultation at Glion of February 1968 which was
discussed by a group of the Council of Laty, and 2 meeting
organised for the same purpose by Pax Romana, but there
must have been many other exercises of a similar type,
carried out by member churches during the months
preceding the Assermnbly)

- the very great diversity in situation. in mentality and
confessional standpoint,

- the tensions between the search for, if not solutions. at
least for new lines of approach which might enable a reply
to be given to the often anguished questions of the world
today, on the one hand, and on the other hand, the concern
to safeguard the authenticity of the Christian message and
the fear of ‘letting go’ too soon the traditional forms of
expression and of action.

The work of the section plenary meetings,
subsections by ropics, regional groups, allowed some of the
weaknesses of the original text to be corrected, to fill some
gaps and to adjust certain imbalances-

- a more logical order was artanged and a more christian
tone given, by citing at the beginning the theclogical grounds
(at the price, 1t must be admutted, of the more dramatie’
effect of the original)

- discusston permmtied a reaction agamst a too exclusive
tendency towards a situation ethic,

- the problem of poverty was tackled from a less exclustvely
western point of view, and the scandal of racism and the
temptation of viclence were faced up to. . 1t 15 well to note
on this subject that it is often young people who brought a
more specifically chnistdan note to bear an. who advocated
non- violence while, at the same time, calling for an attempt
to get to the roots of current protest by yout without being
satisfied with a superficial assessment. This was not achieved.

It remamns that some of the basic criticisms which
were made at the time of the Glion meeting might stall be
applied to the rewised text (and that, 1n spite of
interventions, well-enough recerved, by Roman catholic
participants and by others) It was not always possible to
generate a clearly Christian “style of life”” for the
contemporary world or to pass on to the Secretariat all the
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rich matertal which might have been developed in one or
two documents or mght have served as a basis for other
working papers (The mania for always wishing to arrve at
texts which are acceptable to all participants seems to be
endemic rto gatherings of this type, including our own
Catholic meetings.)

The Annex to the Report of this section foresees.
moreover, further work of this nature, and spectalized groups
made concrete suggestions in respect of audio-visual mds etc,,
which could be used to spread and to make current the
section’s ideas and which it might well have been wise to use
to a greater extent in developing the work of the section
The annex also proposes a set of questions to be asked of
each region of the world, in the hope of opening a
‘conversation which will be both world-wide and, at the
same time concrete enough to be of real help 1n the renewal

of the churches in each individual context

The value of the section’s work will lie 11 1ts having
awakened a keen desire for renewal and to have called the
attention of many groups within the churches - and this
from the preparatory stage of the assembly - to the
questions raised (and here it is a matter essentrally of
questions and not of replies), thus opening avenues for the
future of study, reflection and prayer, avenues which for
many churches will appear extremely new and which may
well be very fruitful,

The Ecumenical Formation Division plans to pursue
some of these lines of approach during the coming years and
will surely look for exchanges and for collaboration with its
correspondants within the Roman Catholic church.

3. The Cathelic Delegation: at Uppsala

Observers-consuftants

- Eric da Costa, former editor of ““The Eastern Economist”,
New Delhi, India

- Fr. Pierre Duprey, W.F. undersecretary, Oriental section of
the Secretarnat for Promoting Christian Unity

- Miss Rosemary Goldie, associate
“Consilium de Laicis”

- Fr. Jérébme Hamer, O.P associate secretary of the
Secretariat for Promoting Chnistian Unity

- Fr. Emmanuel Lanne, O.S.B. of the Monastery of
Chevetogne

- Fr Bernard Law, director of the US Bishops’ Committee
for Ecumenical and Interreligions Affaws

-HE John L. Martenser, Bishop of Copenhagen (Denmark)

- Msgr. Jorge Medina E, of the Catholic University of
Santiago in Chile

- Sr Madeleine Morawska, C S1J. of the Central Office for
Education and the Apostolate, Ursulines of the
Roman Union (Poland)

- Fr, Johann Schutte, former Superior General of the Society
of the Divine Word (Germany)

- Fr. Thomas F. Stransky, CSP, of the Secretariat for
Promoting Christian Unity

- Fr. Jean Tillard, OP , professor, Theological Faculty of the
Dominicans in Ottawa (Canada)

secretary  of the
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- Mr Avgust Vanistendael, member of the Pontifical
Commission ‘Tustitia et Pax” (Italy)
- Mr. Vittorino Veronese, member of the Pontifical

Commussion *‘Tustitia et Pax™ (Italy)

- Mr. Joseph VYakubu, president of the International
Movement of Catholic Students “Pax Romana”
(Ghana) - (unable to be present at the Assembly)

Catholic ‘guests™ invited by the World Council of Churches

- H.E. J.G.M. Willebrands, secretary of the Secretariat for
Promoting Christian Unity (Holland)

- Fr. Vincenzo Miano, S D B, secretary of the Secretariat for
Non-Behevers (Italy)

- Msgr. Joseph Gremillion, secretary of the Pontifical
Commission “‘Tustitia et Pax™ {U.5.A )

- Msgr Charles Moeller. undersecretary of the Congregation
for the Doctrine of Faith (Belgium)

- Msgr Carlo Bayer, secretary of “Caritas Internationalis”
{Germany)

- Fr. Hermann Seiler S.J., secretary of the Ecumenical
Commission of the Catholic Diocese of Stockholm,
Sweden (Switzeriand).

Two other catholics, who addressed the General Assembly

- Lady Jackson (Barbara Ward). member of the Pontifical
Commusston “Tustitia et Pax” (England)

- Fr. Roberto Tucat SJ, dwrector of “Cwiltd Cattolica”
{Italy).



THE LAMBETH CONFERENCE OF 1968

Editorial Note: The foliowing account, besides largefy incorporating an agreed report of the Roman Catholic observers as a
whole, owes something to valuable individual reflections subsequently made by observers. Hence, while we are grateful to all of
them, no single chserver is to be regarded as committed necessarily to the whole of what is here written.

Quotations below are from ““Lambeth Conference 1968, Resolutions and Reports” {cited as “RB.R., p. . ..} published in Britain
by S.P.CK. Holy Trimity Church, Marylehone Rd, London N W.1. and in US.A by Seabury Press, 815 Second Avenue, N.Y.
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The Lambeth Conference was first assembled in

1867, the suggestion coming from Canada and being recerved

rather coolly in England. It began with rather narrowly

domestic interests, but soon extended these to embrace
wotld-wide Christian concerns. It is now a gathering of
bishops from 350 dioceses m five continents, under the
presidency of the acchbishop of Canterbury, but having no
comstitution, no legistative or executive authority. The
weight of its resolutions derives from their intrinsic wisdem
and from the assembly’s prestige.
“The function of the Conference being consultative
and adwisory, its findings are not to be interpreted as
having legislative force throughout the Anglican
Communion. No Resolution of the Lambeth
Conference is binding upon any part of the Anglican
Commumon unfess and wnnl 1t has been adopted by
the appropriate canonical authonty” {(RR p.28)

The conference of 1888, which first raised questions of
unity with other Churches and hence of standards of
doctrine, produced the famous Lambeth Quadrilateral’
which expresses what the Anglican Communion regards as
the necessary and sufficient conditions 1 the doctrinal field
for full communion wath the Anglican Church.

‘a) The Holy Scriptures of the Old and New Testaments,
as ‘conraimng all thmgs necessary to salvation’ and as
bemg the rule and ultimate standard of faith.

b} The Apostles’ Creed as the Baptismal Symbol, and the
‘Nicene Creed, as the sufficient statement of the
Christian Faith.

¢} The two Sacramenes ordained by Christ himsclf -
Baptism and the Supper of the Lord - ministered with
unfailing use of Christ’s words of institution and of the
elementis ordained by him.

d} The Historic Episcopate, locally adapted in the
methods of its administration to the varying needs of
the nations and peoples of God in the unity of the
Church.

The nine previous conferences, held at intervals of roughly

ten years, have seen a steady widening of the interests of the

assembly, which has had something to say on most of the
great 1ssues of the past century. Two of the conferences

(1920 and 1948) foilowed hard on world wars, which
focussed the interest of the bishops on the spiritual, social,
moral. economic and other problems which are the
aftermath of war

Smce moreover war is 2 tragic challenge to
Christianity’s claun to unite men m love, it sharpens the pain
and the scandal of Christian divisions and the longing of
good men for the recovery of unity. Hence it was that the
conference of 1920 was inspired to issue 2 memorable
“Appeal to All Chrisiian People” which is one of the
laprdary documents in the history of the search for unity
Again in 1948 the conference, seeing ‘security and peace as
something still to be won’, though the world was exhausted
by war, combined deep reflection on “The Christian
Doctrine of Man” with further explorations of the problem
of unity. By 1958. when the keyrote of the conference was
the word “‘Reconciliarion’’ domestic or sectaran interests
had shrunk to insignificance.

The Conference of 1968 showed several new
features. It was far too large to be housed in the late
medieval palace of Lambeth, and was transferred to the
farger complex of buldings near the abbey of Westminster
embracing Church House and Westminster School (a complex
sometimes referred to as “The Anglican Whitehall”). One is
remnded that Vatlcan I could take place in the south
transept of St. Peters while Vatican 1l required the whole
basilica. Mention of Vatican II is not inappropriate, for its
influence on Lambeth 1968 is freely acknowledged by
Anglicans, For the first time the bishops were remforced by
some two dozen consuftants, eminent in the academic world
or as practical churchmen. They were drawn from several
other countries besides Brtain and included one woman but
no other lay person. For the first time also there were
present observers from other Churches and from the WCC,
to the number of sixty or so. Eight of these (filling seven
places) were Roman Catholics from different parts of the
world. They reflected also a variety of interests and
accomplishments. They were,

Rt. Rev. Thomas Holland, Bishop of Salford and
President of the

Roman Catholic Ecumenical
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Cemmission for England and Wales

Rt. Rev. Christopher Butler, auxiliary bishop of

Westminster and member of the Anglican-Roman

Catholic Joint Prepararory Commission.

Rt. Rev. Remi de Roo, Bishop of Victorla Vancouver

Is., Canada.

Rt. Rev. Willam Gomes, Bishop of Poona, India and

member of the Anglican R.C. Joint Preparatory

Commissiot,

Rt. Rev Peter Butelezi, Apostohc Admumstracor of

Umzimkulu, South Africa.

Rev. J Coventry, S.J.. Direcror of Studies at Heythrop

College and secretary to the Roman Catholic

Ecumenical Commission of England and Wales

Rev. H Ryan, S]J, Professor of Historical Theclogy at

Woodstock College, Maryland, US A

Canon W A, Purdy, staff member of the SPC.U
In additio, Bishop Willebrands attended the opening
ceremonies ay Canterbury and Westminster Abbey and the
opening meeting at which he read the Holy Father message
to the conference (see below). He was also present together
with Mons. Arright for the last week and for the closing
ceremony of the conference. Roman Catholics who attended
for part of the time as special guests were Canon Dessamn of
Louvain and the Prior of Bec.

The hard work of the conference was relieved by

several graceful social occasions, includmng a garden party
given by HL.M the Queen a: Buckingham Palace.

Method of Work. The language was English
throughout. Under the general theme of Renewal, the work
was divided into three Sections, Faith Ministry, Unity, and
assigned to no less than thirty two' sub-commuttees

The preparatory material supplied consisted mamly
of two books The first, ‘Preparatory Information”
(SPCK, 15s) was in three parts. Part T offered useful
statistics clearly though modestly explained, with the
pounted comment.

“In planning the mussion of the Church it is necessary

to face realiries. These figures may help this to be

done”.
Some interesting points emerged from the nine tables, e.g.
that baptised Anglicans {the limits of this category were
frankly pointed out) in England are still nearly half as many
again as in the whole of the rest of the world, and still
number 61.6 per cent of the population in England. They
supply nearly four times as many Anglcan missionaries
(2312) as the next most prolific province, Australia (489)
and nearly five fimes as many as PECUSA (290} (Against
this of course the Episcopal Church of USA, though
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wealthy, represents only 1,7 for cent of the population). On
the other hand, the proportion of theological students to
clergy in England (6.5 for cent) is less than the average for
the Anglican communion as a whole (7.7 for cent}

Part II of “Preparatory Information” gave an
account of liturgical revision in the provinces of the Anglican
Communton since the last conference, and part III (the
longest) cited passages from previous conference proceedings
relevant to the business of 1968. There was also some
account of ecumenical progress since 1958.

The second volume was of ‘Preparatory Essays’ -
one on each of the topics assigned to the subcommissions
and an additional essay by the archbishop of Canterbury was
issued larer There were no schemata or positions papers In
some cases the essays partly [unctioned as such and one or
two other documents did the same, like the report of the
Archbishops’
Anglican-Methodist Unity commission’s report and the ‘Malta
Report of the Anglican-Roman Catholic Joint Preparatory
Comimissio.

Commission on Intercommunion, the

The lack of formal schemata was explained in one
of the opeming policy addresses thus
1.  Conditions of orgamsing preparation. confined as they
were to (Great Britamn and the North American
continent, would have given an undesirable ‘western’
bias to such schemata ,
2. 'The conference was not comparable to Vatican II,
being shorter and not legislative.
It was thus that during the first week, effectively three and a
half days, each of the 32 subcommutiees had to produce a
draft of 800 words on 1ts subject’ the subjects varied widely
in range and importance, hence some subcommittees found
the limit very constricting, These drafts had to be
a)  hastily considered in meetings of the sections during
one afternoon, then
b)  conflated and rushed into print as first-draft reports
{‘long galleys’) mn time for debate during the plenary sessions
of the second weck. The cime-lags in this procedure were
filled in by  debarting resolutions put forward
concermng ‘matters not on the agenda’ (cf. infra and R.R,
pp. 30-46). Resolurions enjoy the authority of the whole
conference, reports have only the authorty of the section
producing them, though in fact the majority of resolutions
were directed to endorsing the substance of the reports
acknowledged disadvantage of ths
procedure was that the first plenary discussions were

A generally‘

disproportionately given over to mere details of drafiing,
causing the conference to fall behind its schedule of one day
per draft and business to be conducted at an accelerating
pace which on the last day of the week (Aug. 2) became



very much of a rush

During the third week the problems of drafting had so
accumulated that the conference as a whole hung fire,
Consultants and drafters worked very long hours while many
others found time lagging There was a long week-end, with
the bishops dispersing to preach in various places, so that the
final plenary debates covered only four and a half days -
mine sessions. These were devoted almost entirely to
proposing and amending iesolutions, which were the means
by which the whole conlerence pointed to what 1t thoughe
the chief arca of imteiest and value in the reports or to
matters mainly practical. which the reports had covered
msufflclen:ly or not at all

We now consider separately the work of the three
sectons.

SECTION 1 Renews! in Faith
Tts pecubiar problems were commonly attributed to

three causes

a}  the current turmoil m theology, philosophical theology
and  social thwking affecung a scholarly but
un-dogmatic tradition.

b) the presence in the section of a higher ratic of
acadermic or formerly academic persons thap in other
sections.

c) the uneasy attempt (0 marry strictly  theological

*the world” thmnks the
Church should be concerned with,

The use of the terms ‘‘the world” and “secular’ was far

uestions with those which
9

from homogencous and reflected divergent tendencies within
the conference - ¢ g. between ‘cathelic and ‘hberal’ currents
¢ combine Christian assurance with
Christian

confidence and :ptellectual and socual risk. These are the

The professed aim was to
a bold exploratin of theology and society ..

charactenistics of the pilgrim and the pioneer.. ”” {(R.R. p.
63) The stabilising element here was that “there 15 no
finality except m Christ”. The ttle given to the latter half of
the repert “Particular studies incumbent upon the Church”,
reflect 1ts scope and purpose, as a point of departure for
furthes work, fuither exploration in a varied and complex
situation rather than a senes of final pronouncements.
Observers were impressed with the seriousness, dedication,
scholarship and intellectual integrity which finally
predominated 1 the document, as well as its breadth of
vision. Many oi rhe resolutions echoed this note of further
exploration, whether towards understanding or towards
praciical cooperation with the laity and with other Churches
ard other faiths,

The prevailingly Catholic tone of the report showed,
eg. in its evident links with Gaudium et Spes. Resolution

no. 4. {R.R. p.29) cited a contemporary Roman Catho.e
writer 1 illustration and recommendation of “forms of
spinttuabty and methods of praver. both corpora-e ana
personal, which meet the needs of men and women woday .
Resolution No. 5.. on
quoted m full,

The Conference

Religious Commun.ies’ may be
recogmses  with  graritude  the
contribution of the Relpgious Communitics, both of
men and of women, to the I'fe of the Church, and
values thewr witness to the absolute character of the
claims of God on the Iife of man, to the fruitfulness of
a life given to prayer and service. and to the uniy of
the Church across the dwvisions that at present exist. It
calls upon the Communities to take their part in the
present renewal of the Church, 1n particular by seekmg
to renew themselves accordimg to the priorities of the
gospel and the ariginal mtention of their [oundation. It
recommends that in ail provinces where Communities
exist close cooperation between the Communities and
the bishops should be mawtained and developed.
Particular interest attaches to the Addendum on the 39
Articles, which throws wuseful light on the Anglican
conception of traditton and forms a background 1o
Resolution no. 43, which passed wirh 37 dissentients
The Conference accepts the main conclusien of the
report of the Archbishops Commission on Christian
Doctrine entiled Subscriprion and Assent to the 39
Articles  {1968) (ijand 1
recommendation

furtherance of i

a} suggests that each Church of our commumon
consider whether the Arucles need be bound up wath
its prayer book.

b) suggests to the Churches of the Anglican
Communion that assent to :he Thirty-nine Arricles be
no longer required of ordinands.

c) suggests that, when subscriprion is required io the
Articles or to other elements in the Anglican tradition,
it should be requiced, and given, only m the context of
a statement which gives rhe fuil range of ovur
inheritance of faith and cers the a-ticles m ther
historical context

SECTICN I - Renewal in Minstry

The work here shows greate: coherence both in the
report itself and in the relaton berween report and
resolutions. The material is perhaps more tractable. The
collaboration of cobservers seems to have been very fully
enlisted and the treatment 1n many parts reflects the
nfluence of Vatican II

The amount of time spent on discussion of * Women



and the Priesthood’” and the prominence inevitably given to
it in the press coul give an unbalanced impression of the
work of this section What really stands out is an excellent
section on Priesthood (pp. 100-102} which Resolution 31
commends for study as “an Anglican contribution towards
an understanding of the nature of priesthood in the present
ecumenical situation” (R.R, p 38). This should not only be
a valuable starting-point for further dialogue on this crucial
subject, but also should have its bearing on our astitude to
proposals for measures of shared training where thess are
seen as feasible.

What the steering committee saw as the core of the
report is that ministry cannot be approached, as 1t often has
been 1n the past, from the analogy of civil authosity. 15 a
supernatural reality to be found 1n the gospel All authonity
in the Church is service of the servant Christ.

The section report begins with the ministry of the
faity and in the final draft the thinking 1s hinked with that of
section I on the theology of crearron The most original and
positive paragraphs are those on ’Education and framing for
work in the world’ and on “the Renewal of the Church and
its st:ructures:” in order to ‘sustain the laity in both faith
and mission . Resolution 24 (R.R., p. 37) recommends “that
no major issue in the life of the Church should be decided
without the 'full participation of the laity in discussion and
in decision”

Yet the report utself asserts that it wounld have many
more insights if laity had played a bigger part in its drafting
(cf. R.R p.99)

Paragraphs on A Wider Ordained Ministry deal wich
three themes.

a) Part time pricsts

b} Deacons

c) Women priests
On a) the main concern 1s to reaffirm the resolution of
Lambeth 1958 and recommend a wider and more confident
use of part-time priests, with adaptation of training and even
of ordination rite to suit their special needs.

On b). the diaconate, three possibahities are named.
no change, abolition or a new image looking back to origins.
Though there was considerable opposition to refurbishing the
diaconate simply by clericahsig the admirable tradition of
lay work in the Anglican communion, there was little
thought of abolition. Ideas of a drmconate prowiding a link
between Church and world are rather tentatively handled,
nor was it wholly clear after discussion what the diaconate
means substantially, or where existing deaconesses stand in
relation to 1t Resolution 32, ¢ (R.R., p. 39) “That those
made deaconesses by laying on of hands wath appropriate
prayer be declared to be withan the diaconate ” divided the
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conference pretty evenly. it passed by 221 votes against 183.

On c), Women 1n the priesthood, there was a deep
division 1n the conference. The archbishop of York and the
Bishop of Chester were the chief advocates, the archbishop
of Sydney the most passionatc opponent. The final report
and the accompanying resolution are cantiously worded.
They avowd any positive theological commitment The stress
is on further study and consaltation the latter fully
ecumenical. The conference appreciated that any unilateral
disnosition would not help Anglican-RC relations.

The paragraphs on the episcopate avoid questions of
apostolic succession and jurisdiction, concentrating on the
elements of the bishop’s vocaton with its linking of
authority and service, They stress the need of both personal
vreparation and {an onginal note) traming for the office.
(sece Resolution 39, RR., p 40, which ‘“requests the
Anghcan Consultative Council to make provision for such
training where regional Churches are unable to do so”).

Section 11 cannot be considered apart from the
paragraphs in Section IIT on Episcopacy, Collegiality and
Papacy (see below and R.R. pp 137-8. Also Resolution 55,
p. 44).

SECTION I - Renewal in Unity

The introduction to the report begins by citing and
idennfying mself with Vatican II's expression of penitence
for past shortcomings and offences. It endorse the
ecumenical findmps of Lambeth 1958, but emphasises the
new perspectives of the past decade ncreased concern with
world human problems. the renewal ceniring on Vatican 11,
liturgical and Mblical renewal.

“Christian  Umity and Human Unity” mevitably
gravitated towards the contemporary problems treated in
Section I. The mam concern in debate was to sharpen the
language - as one or two spezkers put it, ‘to outgrow the
Anghcan reputation for woolliness . This 1s one place where
the WCC Fourth Assembly is extensively quoted, viz. Report
of Sectien I (see R.R, p 121)

The 1nteresting debate on ‘Princaples of Union’ was
notable for rhe longest of the President s interventions. He
spoke of the ‘double polarty’ between the holiness and
truth of the Church as once-for all-given and as the objects
of growth towards plenitude He belicved this made 1t
possible, e g. for R.C. theologians to reconcile R.C claims
with more positive recognition of others. Anglicans had
thought too statically, looking back to the once- given; they
must also look forward to the growing plenitude, be
committed to it, do things in anticipation of it In this
context he saw room for a new concept of mtercommumon
which would not be the old Tiberal’ type. Many welcomed



the speech 1n general, but the debate on intercommumon
and the treatment of the resolution 47 (R R., p.42) revealed
deep difference of opinion about intercommunion with
non-episcopal Churches. Prof. Fairweather for example spoke
strongly against it, forecasting an intolerable strain on much
Anghcan loyalty if 1t were adopted, as it eventually was by
341 votes against 87. This led some so far as to speak of
“the demise of classical Anglo-Catholicism™, but this must be
qualified by bearing 1n mind the non-legislative status of the
Conference

When Anglican-Methadist refations in Great Britain
first came before the plenary session in the overcharged
agenda of Friday August 2, the hurried debate was
successfully domunated by the opponents of the re-union
scheme. But in the last week, when a resolution on the issue
was put before the conference as follows.

The Conference welcomes the proposals for
Anglican-Methodist Uniy in Great Britamn and believes that
the proposed Service of Reconciliatton is theologically
adequate to achieve its declared inzentions of reconciling the

two Churches and mzegrating therr ministries”

an attempt to
block or substantially weaken it was repelled mainly by a
fiery speech from the chawrman of Section III the primate
of India. who took the view that rejection would be “an ewl
thing”, and confirm for the Anghcan Communion a
reputation for double-talk in ecumemecal circles The
resolution was finally passed with an amendment replacing
the word “‘believes” with *‘notes wrth satisfaction the view
exptessed in the report of Section 1117 (R.R |, p. 43).

Work on  Anglcan-Roman  Catholic  Relations
proceeded throughout the conference with a smoothness
which was especially remarkable in the circumstances. Two
sub-committees concerned themselves with the subject
directly - that on Anglican-R C. relations under the Bishop
of Ripon and that on Episcopacy, Collegiality and Papacy
under the Bishop of Milwaukee. For the second phase of
sub-committee work the two coalesced (1t 1s noted above
that several other sub-committees especially i section II
took close account of RC opinion) The Malta Report of the
Anglican-Roman Catholic Jownt Preparatory Commission
{whose meetings have been reported m our earlier issues) was
carefully studied 1n subcommittec and welcomed n the
Section 1Il report, which 1n turn was underwritien by a
resolution of the entire conference. The work of the
Anghcan-R C
similarly endorsed. as also was the proposal to set up a

subcommisston on mxed marriages was

permanent joint commission between the two Churches No
dissent was recorded to any of these Resolutions.

The paragraphs on Episcopacy, Collegality and
Papacy had a less tranquil passage The principle of need for

a president in the episcopal college was not disputed by any
Anglican bishop except a former Lutheran from USA, but
some continental protestant and orthodox observers recorded
their dissent in the section meeting. As a result of their
criticisms the words of the ongnal draft, which spoke of “a
primacy”’of service implying both honour and responsibility
in the renewed and reunited Church “was amended to *a
primacy’ of love implying both honour and service’. In this
form too the draft was rejected by plenary session, At the
beginning of the following week subcommittees 23 and 29
combined with RC and other observers to discuss and amend
a fresh draft which 1s that which appears in R.R,, pp. 137-8.
The mmportant stress in this, especially in the last paragraph
but one, 15 that 1t leaves upon the door to further study and
development.
We recognise the Papacy as a historic reality whose
developing role requires deep reflection and joint study
by all concerned for the umty of the whole Body of
Christ.
The accompanying resoiution of the conference is no. 55
{R.R., p. 44)
The conference recommends that the prmeiple of
collegiality should be a gmding principle in the growth
of the relationships between the provinces of the
Anglican Communion and those Churches with which
we are, or shall be, in full communion, and draws
particular attention to that part of Section II which
underlines this principle.
This was seen as especially important at a time when the
mvolvement of Anglhcamism in national schemes of reunion
threatens to diminish it as a supra-national force. The
conference sought 1ts own expression of the collegial
principle 1n resolutions for a greater internal coherence to be
achieved through an Anglican Consultative Council see
resoluclon 69, {the longest of all) (R R pp 46-9) this is to
meet at the same time as and near to the Assembly of the
World Council of Churches and at other times regionally,
also for a general episcopal consultation (resclution 5, R.R.
p. 45) primarlly with those bishops m full or partial
communion with Angheamsm, and for regional consultation
on a still wider basis
* kA
The Conference discussed the encyclical Humanae
Vitae for the best part of two days. The central element in
the resulting resolution 22 on Responsible Parenthood (R.R.,
pp- 36-7) 1s a reaffirmacion of the findings of Lambeth
1958, whaose resolutions 112, 113 and 115 are quoted in
full. Although the conference
finds tself unable to agree with the Pope’s
conclusion that all methods of conception control
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other than abstinence from sexual intercourse or its approval or encouragement of the papal document,

confinement to the pertods of infecundity are It remams to place on record very warmly, in

contrary to the “order established by God” accordance with the wishes of the observers, their gratitude
it recognises the positive elements in common between the for the exceptional courtesy and consideration with which
encyclical and the °58 resolutions - what the bishops of they were treated, for the degree to which their
Newcastle in a speech called “‘the ninety per cent of value collaboration was enlhsted and appreciated, and for the
and truth 1n the encychcal’ , and remarkable regard for the Roman Catholie Church and for

“records 1ts appreciation of the Pope’s deep concern ecumenical relations which was constantly evident in the

for the mstitution of marnage and the integrity of Conference. The wunique opportunity offered by the

married life’ conference for encounters and exchanges which would
There was stronger rejection of the contention that normally be impossible in a hfetime needs no underlining,
conception control necessarily leads to moral degradation That these will continue to develop and bear fruit is hardly
and in fact one section of opinion in the conference - most less evident. It is much to be hoped that these advantages
forcibly expressed in a speech of the bishop of Rochester, will remain 1 the forefront of the minds of those in whose
N.Y - was against associating the conference with any hands the future of the conference may rest.

* * *

The followmng 15 the text of thc message sent by His Holiness Pope Paul VI to the conference, and read by Bishop
Willebrands (see above)

The Lambeth Conference of 1968 meets at a critical moment in the history of Christendom. Its overriding theme may

be expressed, like that of the great assembly just concluded at Uppsala, in the words of Rev. XXI. 5: “Behold, I make

all things new” 1t is in the forefront of all Christian thinking today.

We rejoice that Roman Catholic interest will, through the hospitahty of the Anglican Commumion, find expression

the presence of seven official Roman Catholic observers and some other guests. Their dihgent presence wall reflect the

interest and be supported by the prayers of Roman Catholics everywhere.

Qur interest is sharpened by the fact that the Conference follows close on the profitable deliberationsof the Joint

Preparatory Commussion between the Roman Catholic Church and the Anglican Communion. All that the Conference

can do to advance further the cause of Christian unity will be blessed by God. From the Vatican, July 21, 1968
PAULUS PP VI

CATHOLIC JEWISH RELATIONS
Latin America
The first meeting on a continental scale of Catholics and Jews in Latin America took place August 20-21, 1968 in Bogota

Colombia Twenty-seven representatives of the Jewish community and the Catholic Church were present, including H E.
Cardinal Raoul Silva Henriquez of Santiago, Chile and several bishops

The Catholic-Jewish meeting arrived at the following 3. Religrous’ community. It recommends:
conclusions. a) Better realization of the need to work jointly.
I. Service to the Community b} That the largest or most representative Jewish and
1. Personal. The meeting recommands collaboration Christian orgamzations should make contact in each locality
free of all prejudice through the medium of existing civic mn order to
organizations. 1. form joint commissions or mname permanent
2. Family. It recommends contact and common delegates to link the different organizations i order
action by Jewish and Christan farmlies with a view to to discover the communities® needs.
offering services of a family and social character. i Study these needs and examine possible solutions
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mcluding those which would involve mobilizing civic

organizations welfare wnstitucions and indwviduals,

4 In generalit recommends that all jomnt work
should be as widespread as possible, so as to witness to the
umty of the two rehgions confessions 1n furthenng human
needs.

1! Study and Cultural Exchanges

The meeting recommends

1. Establishing and integrating groups of theological
experts in Latin America to work privately and eventually to
publish the results of ther work

The following are among the themes that could be
studied
a) Israel - its significance 1n Jewsh theology
b}, Secularization
c) Atheism
d) Salvation m Christtaniiy and 1in Judasm.,

2. Publishing articles of joint interest in existing or
new publications.

3 That CELAM and the corresponding Jewish
institutions should encourage the reciprocal establishment of
studycoutses and seminartes in the theological facultes of
the Latin American continent, on spectfic themes, Where
Jewish faculties do not exist, Tewish insututions should see
about 1nwviting Catholic experts to expound their religion

4 Promoung lecture-tours throughout the continent
by Catholic and Jewish experts expounding therr own
religion and culture.

5 Proposing to the biblical associations and scholars
of the continent that they invite Jewish scholars to
participate 1n their activities

6 Study of the bible by joint famly and student
groups.

7. Making available to both religions other sources -
texts and commentaries - which may be mutually profitable.

8. Preparing 1 list for the whole continent of the
names and addresses of people occupied in Judaeo-Christian
activities.

H! Getiing Rid of Prejudice

The meeting proposes

1. To concern itself wnth discovering surviving
mutual prejudices in schools, sermunaries and famalies.

2. To revise text-books, catechisms and
prayers-books, as well as dictionaries and encyclopedias, with
a view to elumnating every form of mutual prejudice

3 To ask the department of ecumenism of CELAM
a) to enlst the collaboration of its Faith department
(Comision de Catequesis) for work on points 1 and 2 above
b} to inform ech Latin Amencan episcapal conference about
the results of the present meeting.
c) to promote joint meetings for the study of specific
problems mn Judaeo- Christian dialogue.
The meeting considers 1t worth while to point cut
the following exssting activities and facihities
1 audiovisual
a musical and wvisual presentatton of the text of
Vanican [I's Declaration on Noa-Chnstian religions
films on the theme of frarernity (translations into
Spamish of Brasihan originals).
1 literary
bibhographical information available from the Elias
Centre at San José de Costa Rica, the publication by a
Catholic firm of Hugo Schlesingers *Dictionary of
Jewtsh Thought”, with an introduction by Bishop José
de Castro Pinto, auxiliary of Rio de Janeiro.
Chnstian articles pubhished in Baderef, the organ of the
Jewish community 1n Central America.
1V Sharing in Worship
The meeting recommends
1. General points
a) promoting knowledge of each others liturgies among both
communities.
b) defining the use of terms on the vocabulary of worshap.
2. In particular
Since  Jewish worship 15 an
minotheism, a community affirmauion, an expression of the

affirmation of

believer's deepest aspirations and a thanksgiving to God for
His gifts, the meeting constders that

a) we can bring Jews and Chnistians together for prayers

b) For this prayer we can use the TANAJ (which Catholics
call the Old Testament)

¢) In choosing biblical or prayer texts we should be careful
to avoid controversial passages

d) These meetings for prayer should be prepared for jointly,
e) For the moment this idea should be carried out only on
special occasions (e.g. prayers for peace or for umty,
world wade or national days of prayer, pubhc thankgivings
etc.)

f) For these jomt prayers it is becter to use formulae not
kabitually in liturgical use,

21.



During his visit to Bogota, the Holy Father received represeneatives of the jewish commmunity and addressed them as follows:

We are glad to meet and salute also the representatives of the Jewash community. You are aware that the Second
Vatican Council gave serious study to Cathohe-fewish relations The text of the declaration Nostra Aetate, which we
sromulgated on October 28th, 1965, affirms with good reason. “Smce the spirttual patrmony common to Christians and Jews
1s thus so great, this sacred Synod wishes to foster and recommend that mutual understanding and respect which 15 the fruit
above all of biblical and theological studies and of brotheily dialogues”

Among the riches of this great commeon inheritance we would like to recall to you today. faith in one God who
transcends all human caregortes and yet 15 vevcaled as a Father (Is LVIU 16). He has created man in his own image (Gen. 1
26-28} and we sharc the behef. thar, 1n accordance with the great commandment of Love of God and of our neighbour (Deut.
V. Lev. XIX) we arc called to carry out the dwine will and to put ourselves at one another’s service. God grant that all of us
may one day come 1o share m the fulness of Fis glory in a new heaven and a new carth (Is. LXV, 17).

We pray God that he will deign to bless our efforts at frmitful collaboration for the good of all humanity, until the day

comes when ali people call on the name of the Lord with a nmted voice and pledge Him a united service.
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