THE GREEK AND THE LATIN
TRADITIONS REGARDING THE PROCESSION
OF THE HOLY SPIRIT



The Holy Father, in the homily be gave in St. Pe-
ters Basilica on June 29, 1993, in ibe presence of the
Eeumenical Pairiarch Bartholomew I, expressed a de-
sire that “the traditional doctrine of the Filioque, pre-
sent in the liturgical version of the Latin Credo, [be
clarified] in order io highlight its full harmony with
what the Ecumenical Councel of Constantinople of 381
confesses in ifs creed: the Father as the souwrce of the

whole Trimty, the one ovigin both of the Son and of

the Holy Spirit”,

What is published heve is the clarification be bas
asked for, which bas been undertaken by ihe Pontifical
Council for Promoting Christian Usnity. It is intended
as a contribution to ihe dialogue which is carried out
by the Joint International Commission between the Ro-
man Catholic Church and the Orthodox Church. It ap-
peared 1t “L'Osservaiore Romano” (September 13, 1995)
accompanied by three slars.

111 its first repott on “The Mystery of the Church
and of the Eucharist in the light of the Mystery of
the Holy Trinity”, unanimously approved in Munich
on 6 July 1982, the Joint International Commission
tor the Theological Dialogue between the Roman
Catholic Church and the Orthodox Church had men-
tioned the centuries-old difficulty between the two
Churches concerning the eternal origin of the Foly
Spirit. Not being able to treat this subject for itself in
this first phase of the dialogue, the Commission
stated: “Without wishing to resolve yet the difficulties
which have arisen between the Fast and the West
concerning the telationship between the Son and the
Spitit, we can already say together that this Spirit,
which proceeds from the Father (Jz 15:26) as the sole
soutce In the Trinity and which has become the Spi-
tit of our sonship (Rom 8:15) since he is also the Spi-
it of the Son (Gal 4:6), is communicated to us parti-
cularly in the Eucharist by this Son upon whom he
treposes in time and in eternity (Ju 1:32)” (SEGRE-
TARIAT FOR Promorivg Criristian Untry, Jufor-
mation. Service n. 49, p. 108, 1, 6).

The Catholic Church acknowledges the conciliar,

ccumenical, normative and irrevocable value, as ex-




pression of the one common faith of the Church and
of all Christians, of the Symbol professed in Greek at
Constantinople in 381 by the Second Fcumenical
Council. No profession of faith peculiar to a particu-
lar liturgical tradition can contradict this expression of
the faith taught and professed by the undivided Church.

On the basis of Ju 15:26, this Symbol confesses
the Spirit “t8& &x 7ol Tlatpdc ESxmopsuduevoy”
(“who takes his origin {rom the Father”). The Fa-
ther alone is the principle without principle (dpyh
&vapyog) of the two other persons of the Trinity,
the sole source (ry7} of the Son and of the Holy
Spirit, The Holy Spirit therefore takes his origin
from the Father alone (&x pévov 7o Hatpds) in a
principal, proper and immediate manner.’

The Greek Fathers and the whole Christian
Orient speak, in this regard, of the “Father's
Monarchy”, and the Western tradition, following
St. Augustine, also confesses that the Holy Spixit
takes his origin from the Father “principaliter”,
that is as principle (De Trinstate, XV, 25, 47:
PI. 42, 1094-1095). In this sense, therefore, the two
traditions recognize that the “monarchy of the Fa-
thet” implies that the Father is the sole Trinitarian
Cause (Altio) or principle (prancipium) of the Son
and of the Holy 5Spirit.

This origin of the Holy Spirit from the Father
alone as principle of the whole Trinity is called &x-
nopeuoig by Greek tradition, following the Cap-
padocian Fathers. St. Gregory of Nazianzus, the

' These are the terms employed by St. Thomas Aquinas in the
Stumma Theologica, [a, q. 36, a. 3, lum and 2um.

Theologian, in fact, characterizes the Spirit’s rela-
tionship of origin from the Father by the proper
term éumébpeuotc, distinguishing it from that of pro-
cession (t6 mpotévar) which the Spirit has in com-
mon with the Son. “The Spirit is truly the Spitit
proceeding (rpoidv) from the Father, not by filia-
tion, for it is not by generation, but by &u-
nbpevote” (Discourse 39, 12: Sources chrétiennes 358,
p 175). Even if St. Cyril of Alexandria happens at
times to apply the verb &wmopetesbor to the Son’s
relationship of origin from the Father, he never
uses it for the relationship of the Spirit to the Son
(cf. Cominentary on St. Jobn, X, 2: PG 74, 910D; Ep
55: PG 77, 316D, etc.). Even for St. Cyril, the
term Exmépeusic as distinct from the term “pro-
ceed” (mpotévon), can only charactetize a relation-
ship of origin to the principle without principle of
the Trinity: the Father.

That is why the Orthodox Orient has always
refused the formula <& & <ol Harpde xed Tob
Tiol énmopevdpevov and the Catholic Church has
refused the addition xel 705 Yiol to the formula
&x 7ob Harpde Eumogeubpevoy in the Greek text of
the Nicene-Constantinopolitan Symbol, even in its
liturgical use by Latins.

The Orthodox Orient does not, however, refuse
all eternal relationship between the Son and the
Holy Spitit in their origin from the TFather.
St. Gregory of Nazianzus, a great witness to our
two traditions, makes this clear in response to
Macedonius who was asking: “What then is lacking
to the Spirit to be the Son, for if nothing was lack-
ing to him, he would be the Son? — We say that




nothing is lacking to him, for nothing is lacking to
God; but it is the difference in manifestation, if I
may say so ot in the relationship between them
(tfic mpoc &hmia oyéoews Sukpopov) which makes
also the difference in what they are called” (Ds-
course 31, 9: Sources chrétiennes 250, pp. 290-292).
The Orthodox Orient has, however, given a
happy expression to this relationship with the for-
mula $1& Tob YieD 2wmopsuvbpevov (who takes his
origin from the Father by or through the Son).
St. Basil already said of the Holy Spirit: “Through
the Son (St& 165 Yioh), who is one, he is joined to
the Father, who is one, and by himself completes
the blessed Trinity” (Treatzse on the Holy Spiri,
XVII, 45: Sowrces chréiiennes 17 bis, p. 408).
St. Maximus the Confessor said: “By nature {¢boeu)
the Holy Spirit in his being (xat’obelov) takes sub-
stantially {0dciodée) his origin  (Exmopeubusvoy)
from the Father through the Son who is begotten
(30 Ylob yewnbévroc)” (Quaestiones ad Thalassiim,
LXI: PG 90, 672C). We find this again in
St. John Damascene: “(6 Tlathp) &ei fv, Exwv &L
owtol wdv adTol Adyoev, wel Sk tod Adyou abtol
3¢ tautod T Ilvelpo adtol &xmopsutpevoy”, in
English: “I say that God is always Father since he
has always his Word coming from himself, and
through his Word, having his Spirit issuing
from him” (Diglogue contra Manichaeos 5: PG 94,
1512B, ed. B. Kotter, Berlin 1981, p. 354; cf. PG
94, 848-849A). This aspect of the Trinitarian mys-
tety was confessed at the seventh Ecumenical coun-
cil, meeting at Nicaca in 787, by the Patriarch of
Constantinople St. Tarasius, who developed the

Symbol as follows: “td TIvelpa w6 &yiov, o wiploy
wod Cwomordy, 10 &x o0 [latpde Sid tol Yiel éx-
mopevduevey” (Manst, XTI, 1122D).

This doctrine all bears witness to the funda-
mental Trinitarian faith as it was professed together
by East and West at the time of the Fathers. It is
the basis that must serve for the continuation of
the current theological dialogue between Catholic
and Orthodox.

The doctrine of the Fifiogue must be understood
and presented by the Catholic Church in such a way
that it cannot appear to contradict the Monarchy of
the Father nor the fact that he is the sole origin
{apyh, adtia) of the &xmbpeuoig of the Spirit. The Fi-
liogue is, in fact, situated in a theological and linguis-
tic context different from that of the affirmation of
the sole Monatrchy of the Father, the one origin of
the Son and of the Spirit. Against Arianism, which
was still virulent in the West, its purpose was to
stress the fact that the Holy Spirit is of the same di-
vine nature as the Son, without calling in question the
one Monarchy of the Father.

We are presenting here the authentic doctrinal
meaning of the Filiogue on the basis of the Trini-
tarfan faith of the Symbol professed by the second
Ecumenical Council at Constantinople. We are giv-
ing this authoritative interpretation, while being
aware of how inadequate human language is to ex-
press the ineffable mystery of the Holy Trinity, one
God, a mystery which is beyond our words and
our thoughts.
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The Catholic Chutch interprets the Filiogue
with reference to the conciliar and ecumenical, nor-
mative and irrevocable value of the confession of
faith in the eternal origin of the Holy Spirit, as de-
fined in 381 by the Fcumenical Council of
Constantinople in its Symbol. This Symbol only be-
came known and received by Rome on the occa-
sion of the Ecumenical Council of Chalcedon in
451. In the meantime, on the basis of the earlier
Latin theological tradition Fathers of the Church of
the West like St. Hilary, St. Ambrose, St. Augus-
tine and St. Leo the Great, had confessed that the
Holy Spitit proceeds (procedit) eternally from the
Father and the Son.?

z It is Tertullian who lays the foundations for Trinitarian theology
in the Latin tradition, on the basis of the substantial communication of
the Father to the Son and through the Son to the Holy Spirit: “Christ
says of the Spirit: ‘He will take from what is mine’ {fu 16:14), as he
does from the Father. In this way, the connection of the Father to the
Son and of the Son to the Paraclete makes the three cobere one from
the other. They who are one sole redlity (#wum) not one alone (uus)
by reason of the unity of substance and not of numerical singularity
{Adp. Praxear, XXV, 1-2). This communication of the divine consub-
stantiality in the Trinitarian order he cxpresses with the verb “procede-
#e” (ihid., VII, 6). We find this same theology in St. Hilary of Poitiers,
who says to the Father: “May I receive your Spirit who takes his being
fram you through your only Son” (De Trémtate, X1 PL 10, 4711, He
remarks: “T¢ anyone thinks there is a difference between recciving from
the Son (z 16:15) and proceeding (procedere) from the Father (fz
15:26), it is certain that it is one and the same thing to recelve from
the Son and to receive from the Tather” (De Traustate, VIII, 20: FL 10,
251A), Tt is in this sense of commumication of divinity through proces-
sion thar St. Ambrose of Milan is the first to formulate the Fifiogue:
“l'he Holy Spirit when he proceeds (procedir) from the Father and the
Son, does not separate himself from the Father and does not separate
himself from the Son” (De Spirity Sancto, T, 11, 120: PL 16, 733A =
762D). St. Augustine, however, takes the precaution of safeguarding the

Since the Latin bible (the Vulgate and earlier
Latin translations} had translated Ju 15:26 (moaps
o8 larpde eumopebeton) by “qui a Patre procedit”,
the Latins translated the &x vol Tlatpde 2u-
nogevbuevoy of the Symbol of Nicaea-Constanti-
nople by “ex Patre procedentens” (Manst VII,
112B). In this way, a false equivalence was involun-
tarily created with regard to the eternal origin of
the Spirit between the Oriental theology of the &x-
népevstg and the Latin theology of the processio.

The Greek éumépevorg signifies only the rela-
tionship of otigin to the Father alone as the princi-
ple without principle of the Trinity, The Latin pro-
cessio, on the contrary, is a more common term,
signifying the communication of the consubstantial
divinity from the Father to the Son and from the
Father, through and with the Son, to the Holy
Spirit.” In confessing the Holy Spirit “ex Patre

Father's monarchy within the consubstantial communion of the Trinity:
“The Holy Spitit proceeds from the Father as principle (pricipaliter)
and, through the latter’s timeless gift tw the Son, from the Father
and the Son in communion {commmuiter)” (De Tremtate XV, 25, 47: PL
42, 1095). St. Leo, Sesmon LXXV, 3: PL 54, 402; Sermon LXXVI, 2;
thad 404).

* Tertullian uses the verb procedere in a sense common to the
Word and the Spitit insofar as they receive divinity from the Father:
“The Word was not uttered out of something empty and vain, and
he does not lack substance, he who proceeded (processit) from such
a (divinc} substance and has made so many (created) substances.”
(Ady. Praxean, VII, 6). St. Augustine, following St. Ambrose, takes
up this more common conception of procession: “All that proceeds
is pot born, although what is born proceeds” (Contra Maximinum, T,
14, 1. PL 42, 770). Much later St. Thomas Aquinas remarks that
“the divine nature is communicated in every processing that is not
ad exira” (Sumpma Theologica, Ta, 4. 27, a. 3, 2um). For him, as for
all this Latin theology which used the term “procession” for the Son
as well as for the Spirit, “gencration is a procession which puts the




procedenteny”, the Latins, therefore, could only sup-
pose an implicit Fiiogue which would later be
made explicit in their liturgical version of the Symbol.

In the West, the Filiogue was confessed from
the fifth century through the Quicumgue (or
“Athanasianum’™: DS 75) Symbol, and then by the
Councils of Toledo in Visigothic Spain between 589
and 693 (DS 470.485.490.527.568), to aftiem Tring-
tarian consubstantiality. If these Councils did not
perhaps insert it in the Symbol of Nicaea-
Constantinople, it is certainly to be found there
from the end of the eighth centuty, as evidenced in
the proceedings of the Council of Aquilcia-Friuli
in 796 (Manst XITT, 836D, ff.} and that of Aix-
la-Chapelle of 809 (Manst XIV, 17). In the ninth
century, however, faced with Charlemagne, Pope
Leo III, in his anxiety to presetve upnity with the
Orient in the confession of faith, resisted this de-
velopment of the Symbol which had spread sponta-
neously in the West, while safeguarding the truth
contained in the Filiogue. Rome only admitted it in
1014 into the liturgical Latin version of the Creed.

In the Patristic petiod, an analogous theology
had developed in Alexandria, stemming from

divine person in possession of the divine nature™ (ibid, Ia, o. 43,
a.2, ¢, for “from all eternity the Son proceeds in order to be God”
(i5d.). In the same way, he affirms that “through his procession, the
Holy Spitit teceives the nature of the Father, as does the Son
“(ibed,, 1a, q. 35, a. 2, ¢). “Of words referring to any kind of origin,
the most genesal is procession. We use it to indicate any origin
whatever, we say, for instance, that the line proceeds from the point,
that the ray procceds from the sun, the river from its source, and fi-
lkewise in all kinds of other cases. Since we admit one or another of
these words that evoke origin, we can therefore conclude that the
Holy Spirit proceeds from the Son™ (fbid, Ia, q. 36, a. 2, ).
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St. Athanastus. As in the Latin tradition, it was ex-
pressed by the more common term of procession
(mpotévon) indicating the communication of the divini-
tv to the Holy Spirit from the Father and the Son in
their consubstantial communion: ““The Spirit proceeds
(mpoeior) from the Father and the Son; cleatly, he is
of the divine substance, proceeding (wpoitv) substan-
tially (oborwddg) in it and from it” (St. CyrIiL oF
ALEXANDRIA, Thesaurus: PG 73, 583A).°

In the seventh century, the Byzantincs were
shocked by a confession of faith made by the Pope
and including the Fiiogue with reference to the
procession of the Holy Spirit; they translated the
procession inaccurately by &umépeusig. St Maximus
the Confessor then wrote a letter from Rome link-
ing together the two approaches — Cappadocian
and Alexandrian — to the ctetnal origin of the
Spirit: the Father is the sole principle without prin-
ciple (in Greek aitta) of the Son and of the Spirit;
the Father and the Son are consubstantial source of
the procession (16 mpoiéve) of this same Spirit.
“For the procession they (the Romans) brought the
witness of the Latin Fathers, as well, of course, as
that of St. Cyril of Alexandria in his sacred study
on the Gospel of St. John. On this basis they

¢ St, Cyril bears witness here to a Trinftarian doctrine common
to the whole school of Alexandria since St. Athanasius, who had
written: “Just as the Son says: ‘All that the Father has is ming'
(Jz 16:15), so shall we find that, through the Son, it is all also in
the Spirit” (Letiers fo Serapion, 111, 1, 33: PG 26, G25B). St. Tpipha-
nius of Salamis (Amcoratws VIII; PG 43, 29C) and Didymus the
Blind (Treaitse on the Holy Spirit, CLIT: PG 34, 1064A) link the Fa-
ther and the Son by the same preposition & in the communication
to the Holy Spirit of the consubstantial divinity.
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showed that they themselves do not make the Son
Cause {(Alrte) of the Spirit. They know, indecd,
that the Father is the sole Cause of the Son and of
the Spirit, of one by generation and of the other
by durbpsuoic — but they explained that the latter
comes {mpotévan) through the Son, and they
showed in this way the unity and the immutability
of the essence” (Letter to Marin of Cyprus: PG 91,
136A-B). According to St. Maximus, echoing
Rome, the Fifiogue does not concern the &x-
mhpevae of the Spirit issued from the Father as
source of the Trinity, but manifests his mpoigvae
(processio) in the consubstantial communion of the
Father and the Son, while excluding any possible
subordinationist interpretation of the Fathet’s
Monarchy.

The fact that in Tatin and Alexandrian
theology the Holy Spirit proceeds {mpocici) from
the Father and the Son in their consubstantial com-
munion, does not mean that it is the divine essence
or substance that proceed in him, but that it is
communicated from the Father and the Son who
have it in common. This point was confessed as
dogma in 1215 by the fourth Lateran Council:
“The substance does not generate, is not begotten,
does not proceed, but it is the Father who gener-
ates, the Son who is begotten, the Holy Spirit who
proceeds: so that there is distinction in persons and
unity in nature. Although other (afius) is the Fa-
thet, other the Son, other the Holy Spirit, they are
not another reality (aliud), but what the Father is
the Son is and the Holy Spirit equally; so, accord-
ing to the orthodox and catholic faith, we believe

1M

that they are consubstantial. Tor the Father,
generating eternally the Son, has given to him his
substance ... It is clear that, in being born the Son
has received the substance of the Father without
this substance being in any way diminished, and so
the Father and the Son have the same substance.
So the Father, the Son and the Holy Spirit, who
proceeds from them both, are one same reality”
(DS 804-803).

In 1274 the second Council of Lyons confessed
that “the Holy Spirit proceeds cternally from the
Father and the Son, not as from two principles but
as from one single principle (tamqguam ex uno prin-
ctpio)” (DS 850). In the light of the Lateran Coun-
cil, which preceded the second Council of Lyons, it
is clear that it is not the divine essence that can be
the “one principle” for the procession of the Holy
Spirit. The Catechismz of the Catholic Church inter-
prets this formula in n. 248 as follows: “The etern-
al order of the divine persons in their consubstan-
tial communion implies that the Father, as the
‘principle without principle’, is the first origin of
the Spirit, but also that as Father of the only Son,
he is, with the Son, the single principle from which
the Spirit proceeds” (Council of Lyons II: DS 850).

The Catholic Church undertstands that the East-
ern tradition expresses first that it is characteristic
of the Father to be the first origin of the Spirit. By
confessing the Spirit as he “who takes his origin
from the Father” (“&x tob Tlatpds rmopeubpevoy’:
of. Jn 15:26), it affirms that he comes from the Fa-
ther through the Son. The Western tradition ex-
presses first the consubstantial communion between

13




Father and Son, by saying that the Spirit proceeds
from the Lather and the Son (Filiogue). “This
legitimate complementarity, provided it does not
become tigid, does not affect the identity of faith
in the reality of the same mystery confessed” (Cate-
chisin of the Catholic Church 248). Being aware of
this, the Catholic Church has refused the addition
of wad ol Yol to the formula &x tof Marpde &x-
mopevépevey of the Symbol of Nicaea-Constanti-
nople in the Churches, even of Latin rite, which
use it in Greek. The liturgical use of this original
text remains always legitimate in the Catholic Church.

If it is correctly situated, the Filiogue of the
Latin tradition must not lead to a subordination of
the Holy Spirit in the Trinity. Even if the Catholic
doctrine affirms that the Holy Spirit proceeds from
the Father and the Son in the communication of
theit consubstantial communion, it nonetheless
recognizes the reality of the otiginal relationship of
the Holy Spitit as person with the Father, a rela-
tionship that the Greek Fathers express by the
term éxmdpzuaig.’

In the same way, il in the Trinitarian order the
Holy Spirit is consecutive to the relation between
the Father and the Son, since he takes his origin
from the Father as Father of the only Son it is in
the Spirit that this relationship between the Father
and the Son itself attains its Trinitarian perfection.

* “The two telationships of the Son to the Father and of the
Holy Spirit to the Father oblige us to place two relationships in the
Father, one referring to the Son and the other to the Holy Spirit”
(St. TroMas AQUINAS, Swmwa Theologica, Ta, 4. 32, a. 2, ).

8 CF, Catechisme of the Catholic Church, 248,
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Just as the Father is characterized as Father by the
Son he generates, so does the Spirit, by taking his
origin from the Father, characterize the Father in
the manner of the Trinity in relation to the Son
and characterizes the Son in the manner of the
Trinity in his relation to the Father: in the fullness
of the Trinitarian mystery they are Father and Son
in the Holy Spirit.”

The Father only generates the Son by breathing
(repoféinery In Greek) through him the Holy Spirit
and the Son is only begotten by the Father insofar
as the spiration (mpofBoiy in Greek) passes through
him. The Father is Father of the One Son only by
being for him and through him the origin of the
Holy Spirit.®

The Spirit does not precede the Son, since the
Son characterizes as Father the Father from whom
the Spirit takes his origin, according to the Trini-
tarian order.” But the spiration of the Spirit from

7 St. Gregory of Nazianzus says that “the Spirit is a middle
term {péoov) between the Unbegotten and the Begotten™ (Discourse
31, 8 Sources chrétiennes, 250, p. 290). Cf. also, in a Thomistic per-
spective, G, LeBLOND, “Point of view on the ptocession of the Ho-
ly Spirit”, in Rewue Thomdste, LXXXKVI, t. 78, 1978, pp. 293-302.

" St. Cyril of Alexandria says that “the Holy Spirit flows from
the Tather into the Son (&v 6 Yig)” (Thesaurus, XXXIV: PG 75,
577A).

* St. Gregoty of Nyssa writes: “The Hoaly Spirit is satd to be
of the Father and it is atrested that he is of the Son. St. Paul says:
‘Anyone who does not have the Spirit of Christ does not belong to
him' (Row 89}, So the Spiric whe is of God (the Tather) is also the
Spirit of Christ, However, the Son who is of God (the Father) is
not said to be of the Spirit: the consecutive order of the relationship
cannot be reversed” (Fragment In oralioners dominicans, quoted by
St. John Damascene; PG 46, 1109BC). And St. Maximus affirms in
the same way the Trinitarian order when he writes: “Just as the
Thought (the Father) is principle of the Word, so is he also of the

15




the Father takes place by and through (the two
senses of 3 in Greek) the generation of the Son,
to which it gives its Trinitarian character. It is in
this sense that St. John Damascene says: “The
Holy Spirit is a substantial power contemplated in
his own distinct hypostasis, who proceeds from the
Father and reposes in the Word” (De Fide ortho-
doxa 1, 7. PG 94, 805B, ed. B. Kotter, Berlin 1973,
p. 16; Dialogus contra Manichacos 5: PG 94, 15121,
ed. B. Kotter, Berlin 1981, p. 354).°

What is this Trinitarian character that the per-
son of the Holy Spirit brings to the very relation-
ship between the Father and the Son? It is the
original role of the Spirit in the economy with re-
gard to the mission and work of the Son. The Fa-
ther is love in its source (2 Cor 13:13; 1 Ju 4:8.
16), the Son is “the Son that he loves” (Col 1:14).
So a tradition dating back to St. Augustine has
seen in the Holy Spirit, through whom “God’s love
has been poured into our hearts” (Rom 5:3), love
as the eternal Gift of the Father to his “beloved
Son” (Mk 1:11; 9:7; Lk 20:13; Epk 1:6)."

Spirit through the Word. And, just as one cannot say that the Word
is of the voice {of the Breath), so one cannot say that the Ward is
of the Spirit” (Quaesiiones et dubia: PG 90, 813B),

® St. Thomas Aquinas, who knew the De Fide orthodoxa, sees
na opposition between the Fidfogue and this expression of St. John
Damascene: “To say that the Holy Spirit reposes or dwells in the
Son does not exclude his proceeding from the Son; for we say also
that the Son dwells in the Facher, although he proceeds from the
Father” (Suwima Theologica, Ta, Q. 36, a. 2, 4um).

" St. Thomas Aquinas, following St. Augustine, writes: “Tf we
say of the Holy Spirit thar he dwells in the Son, it is in the way
that the love of one who loves repases in the loved one” (S
Theologica, Ta, q. 36, a. 2, 4um). This doctrine of the Holy Spirit as

16

The divine love which has its origin in the Fa-
ther reposes in “the Son of his love” in order to
exist consubstantially through the Son in the person
of the Spirit, the Gift of love, This takes into ac-
count the fact that, through love, the Holy Spirit
orients the whole life of Jesus towards the Father
in the fulfilment of his will. The Father sends his
Son (Gal 4:4) when Mary conceives him through
the operation of the Holy Spirit (cf. L& 1:35). The
Holy Spirit makes Jesus manifest as Son of the Fa-
ther by resting upon him at baptism (cf. Lk 3:21-
22; Jn 1:33). He drives Jesus into the wilderness
(cf. Mk 1:12). Jesus returns “full of the Holy
Spitit” (L& 4:1). Then he begins his ministry “in
the power of the Spirit” (L 4:14). He is filled
with joy in the Spirit, blessing the Father for his
gracious will (cf. Lé 10:21). He chooses his apos-
tles “through the Holy Spirit” (Acss 1:2), He casts
out demons by the Spirit of God (Mr 12:28). He
offers himself to the Father “through the eternal
Spirit” (Heb 9:14). On the Cross he “commits his
Spirit” into the Father’s hands (L& 23:46). “In the
Spirit” he descended to the dead (cf. 1 Per 3:19),
and by the Spirit he was raised from the dead
(cf. Romz 8:11) and “designated Son of God in

love has been harmoniously assumed by St. Gregory Palamas into
the Greek theology of the &wmbpevois from the Father alone: “The
Spirit of the most high Word is like an neffable love of the Father
for this Word incffably generared. A love which this same Word
and beloved Son of the Father entertains {ypfros) towards the [a-
ther: but insofar as he has the Spirit coming with him (suvrpoeh-
Odure) from the Father and reposing comnaturally in him” {Caprta
physica, XXXVI; PG 150, 1144D-1145A).
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power” (Rom 1:4).* This role of the Spirit in the
innermost human existence of the Son of God
made man derives from an eternal Trinitarian rela-
tionship through which the Spirit, in his mystery as
Gift of Love, characterizes the relation between the
Father, as soutce of love, and his beloved Son.

The original character of the person of the
Spirit as eternal Gift of the Father’s love for his
beloved Son shows that the Spirit, while coming
from the Son in his mission, is the one who brings
human beings into Christ’s filial relationship to his
Father, for this relationship finds only in him its
Trinitarian character; “God has sent the Spirit of
his Son into our hearts, crying Abba! Father!” (Gal
4:6), Tn the mystery of salvation and in the life of
the Church, the Spitit therefore does much more
than prolong the work of the Son. In fact, what-
ever Christ has instituted — Revelation, the
Church, the sacraments, the apostolic ministry and
its magisterium — calls for constant invocation
(¢mindnoic) of the Holy Spirit and his action (&v-
tovewr), so that the love that “never ends” {1 Cor
13:8) may be made manifest in the communion of
the saints with the life of the Trinity.
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2 Cf, Jorw Pavr 11, Encyclical Dowsinum et Vivificaniens, 18-
24: AAS LXXVIIL 1986, 826-831. CE. also Catechism of the Catholic
Church, 438.689.690,695.727.




